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ON THE TRUE MEANING OF THE WORD fcHIN, 

AS EXHIBITED IN THE 

Q UO TA TIONSADD UCED UNDER THA T WORD % 

Iff THE 

CHINESE IMPERIAL THESAURUS, 

CALLED 

j|^§|^ THE PEI-WAN-YUN-FOO, 

TRANSLATED BY W. H. MBDHURST. 



In the above-mentioned Thesaurus the first and only direct 
meaning given to the word jjj$ Shin is §| Ling, spirit, or 
spiritual. A secondary sense, flowing out of the above, is set 
forth in a quotation from the Jg> %g p(fp Yih-he-szS, Conti- 
nuation of the Book of Diagrams, as follows : u |?g ggF Jf% ]Kj 
^ fH §r The inscrutableness of the superior and inferior 
principles of nature is called 1J$ Shin, mysterious." These 
two classes of meanings, will be found generally to include 
all that the Chinese mean by Shin, viz. 1. Spirit, whether in 
the abstract or concrete ; intelligence, and intelligent invisible 
beings ; mind, thought, animal excitement, ardor, vigor, ani- 
mation, energy, genius, temper, soul, an incorporeal substance, 
apparition, ghost, sprite, genius, fairy, elf, manes, as also 
spiritual influence, spirituality, essence, <fcc. 2. Inscrutable, 
mysterious, unsearchable, unfathomable, hidden from human 
understanding, beyond common comprehension, extraordina- 
ry, wonderful, ravishing, refined, marvellous, and miraculous, 
as though the work: of spiritual beings. 

Having defined the word |^ Shin to mean as above spirit, 
mysterious, <fcc. the compilers of the Thesaurus adduce 
a number of combinations in which Shin is found, accom- 
panied by various quotations from Chinese authors, who use 
the phrases referred to. 

1# ^ 3? J&h-*bin : entering into the mysterious. The 
-first quotation under this head is from the J£r {$ Book of 

,A 



Diagrams, as follows : "W%%\W &$£)$& Men, 
by investigating the hidden meaning of tilings, enter into the 
mysterious, in order that they may carry their studies out 
into use." See Theology of the Chinese, page 139. 

Then follows a quotation from a work on caligraphy 
wherein the writer says, that the specimens of penmanship 
produced by various individuals \ jjjfj? entered into the 
mysterious^ or approached the wonderful ; intimating that 
they were so beautifully executed, as to ravish the beholder, 
and almost induce the belief that they were the production 
of spiritual beings. The whole description is closed by the 
expression J\yjjf tnttxed into the wonderful, which is ex- 
planatory of the phrase here adduced. 

A quotation from the odes of ff $§. Tsaou-chih is then 

given : " tff 2fc jf! H§ w. $& ^ S$ his s u s P"sin£ style 
in composition, and elegant accomplishments, passed through 
the abstruse and entered the mysterious ;" i. e. they were 
wonderful and extraordinary : the connection of ^ ^ t'hung- 
wei with ^ jj$l juh-shtn, points to the meaning of the. latter. 

A couplet composed by §8J ^ Lew-yen, on the subject of 
=jp balancing a pole on the head, runs thus ; " Before the 
gallery were a hundred actors, all striving to exhibit some- 
thing new ; but the long pole feat was jjy >\ Sjjljl was so 
wonderful that it bordered on the marvellous" Here the 
meaning of the phrase under consideration is fixed by its 
laeing used in connection with the word xP wonderful. 

A couplet from the writings of the famous poet d!|E>£ 
E3 Le-t'hae-pth, is then introduced : "Having spread out the 
white paper, he commented on the Reason Classic, when his 
pen traced such subtile thoughts, that they appeared 3gy >\ 
jjjjp wonderful and related to the mysterious" Here again 
the combination fixes the sense. 

2. %± f|lf Kwei-sMn, ghosts and spirits, or spiritual beings 
generally. The first quotation here made is from the ^ J|£B 
Book of Diagrams. "The great man aocords, in the order 




of his arrangements, with the four seasons ; and corresponds, 
in his happy or calamitous visitations, with J^ ffll spiritual 
beings." A full translation of this passage, with the notes 
upon it, will be found on page 104 of the Theology of the 
Chinese; from which it appears, that the great man re- 
ferred to is the individual in power; that " when divested of 
selfish views he complies with nature, and nature does not 
oppose him ; how much less then, asks the commentator, can 
men ! and how much less jjjlp fy spirits ? The imperial 
will being fixed, spirits have nothing to do but comply." 

Next follows a quotation from the jjjg? g^ Book of Ceremo- 
nies : u The sages considered J^£ pp spirits as the flg asso* 
ciates, to whom government was to be complied, and the j£ 
*fj* five elements as the j§| materials they had to work 
with." This passage will be found in full on page 80 of the 
Theology of the Chinese. The commentator there quoted ex- 
plains the word fjg t00 > which originally imports disciples or 
followers, to mean "associates who comply one with another, 
and do not jostle each other out of their respective positions 
and duties." 

The Lexicographers then quote from the p] jjjg Book of 
Ceremonies under the Chow dynasty, as follows : " The ar- 
rangements to be made in seasons of scarcity are twelve ; 
such as the collection of the people together, &c. The ele- 
venth, refers to the yfo j^j| ^searching out for spirits" The 
commentator, also quoted in the Thesaurus, says that this 
means, " To inquire into what sacrifices had been neglected 
and attend to them." See Theology of the Chinese, page 159. 

In the account of ^ |§[ Kea-e, recorded in the books of 
the Han dynasty, it 13 said, that " Wan-te thinking one day cu 
bout Kea-6, sent for him ; as he entered, his majesty was 
feasting on some sacrificial viands, and sitting in the im- 
perial mansion ; when being agitated on the subject of jf£ jjj$ 
spiritual beings, he enquired regarding their origin. Kna-g 
informed him fully on this subject; in the conversation which 
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toli ^ _,^ 

remarks. - What a js>y thai he 
night, and tubIt draw mv die table i 
modi as once asking about ;he rueressi of ike 
inquii J ig aboai JgL IIP rrirf r»i 5^£*j-#.* 

A poet, called ^ ^ Toi-fco has a uiw^ t U written in 

pnkeof^^^ Le-tlia^-fC 6 !. whkh nras thus: *When 

he pet hi* pea to paper, he frifbined the wind and rain - 

and when his renews* completed, be cac3ed^J|| spiritual 

. hangs to weeu-* , 

3. ^f p)i P ossessors of a spiritual nature, or possessing 
spiritual rizoor. Und*r this head, a passage is quoted from the 
^ f? Shoo-king. as f Ilows : * Maj you ^ §& fJke posses- 
sors of a spiritual na'vr*. be enabled to help me. in sarin* the 
millions of people." See Theology of the Chinese, page 55. 

Then follow* a quotation 60m the g|[ Book of Cera 
monies, as follows : u He held a general meeting of the noma* 
roos (doctors), in order to carry out this matter (of nourish- 
ing the aee): and th^n (by the influence of music) be affected 
^J jffl those rrho v*re possessed of a spiritual nature, and 
derated those who ^f=f f§ had a rirtnous disposition, The 
commentators, on the passage refer red to. differ as to the 
meaning of the term fl (Ipyewshtn. some referring it to 
the invisible beings, possessors of a spiritual nature, who as- 
sisted the house of Chow ; and others to the spirituality of the 
human mind : they consider the 'ff $$ possessing spirituality 
as antithetical to the ^f fg possessing rftrtne: and explain the 

spiritoality here refers to the impalpable ethereality of the 
mind, and rirtue to the substantial principles of the heart" 

Aline from the poems of jfcfcpjt Tod-fob, follows: "When 
literary compositions 'fjWp possess some rigour of thought, 
they connect the writer with the ^f g possessors of right 



principles." Again, " In readiag he exhausted the myriad of 
books, and when he put his pen to paper jfo ^f gj$ it seemed 
as if there was a peculiar vigor or spirit (io his productions.)' 9 

A line from the poem of ]^J <fr Shlh-keae is then quoted, 
" When a man repeatedly succeeds at the literary examina- 
tions, we know that his mode of thinking 'Jf jjj$ possesses 
some vigor." 

4. P^ |f$ To cause the spirits to descend, or to send down 
spiritual influeuces. Here the lexicographers first quote 
the f^f |§? Book of Odes, as follows ; " When the mountains 
J^JD^ sent down their spiritual influences , they produced 
the celebrated Foo and Shin." The commentator on this 
passage explains jj[$ Shin by jjitfl H| shfn ling, thus showing 
that he understood the tefmas meaning spirit 

In the Record of ceremonies and music, connected with the 
Han dynasty, it is said, that "$% ^ ||f| Shiih-sun-t'hung 
was a musician, who attended to the music of the ancestorial 
temple; when the chief offerer of prayer went to meet the 
tnanes at the gate of the ancestorial temple, he played the 
tune called " Happy arrival," which was the tune anciently 
played when jap p| they induced the spirits to descend" 
From the mention here made of the ancestorial temple it is 
evident, that the spirits referred to were the manes of ancestors. 

In an ode written by ^ j^§p5 Ohoo-kwang-he, on sacrific- 
ing at the altar dedicated to the director of the wind, we read as 
follows: "The tents by night enabled them to carry on the 
business, and the altars by day tended |8J* |$ to cause the 
spirits to descend. 79 

6 - ft* Iff Tne s P irit8 of the mountains. An extract is here 
inserted from the HPi| writings of Chin, who says, that 
"the president of the four mountains was an officer of the first 
rank, who attended to the arrangement of the four seasons ; 
on winch account he was put to manage the business of 
perambulating the mountains of the various quarters. In 
the time of Yaou, a person of the surname of ^ Keang filled 
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(his office, whose virtue was such as to please the jftfl ]§£ 
spirits of the mountains, and bring down blessings and 
prosperity on his descendants." 

An extract from the northern history, speaking of Jg Jji|£ 
Tsuy-tseih, says: " In the fourth year of ^C =f| Ta-nee, 
the magistrate of jg£ 53 Lan-ie6n, named 3E gg Wang-tan, 
obtained in the hiils of Lan-tegn, a jade stone, in the shape 
of a man, three or four inches long, which circumstance he 
reported to the emperor. His majesty by proclamation, en- 
quired of his various ministers, but none of them knew 
what it portended. Tsuy-tseth, however, replied, saying, 
1 1 have read in the account of the ancestorial temple, at ]5|j" 
|gj Sung-kaou hill, drawn up by the director of agriculture, 
in the |J| Wei state, called ^ 7C W Leii-yuen-mlng, that 
there exists a fljljl J\ spiritual being, whose body is made of 
jade stone, several inches long, which sometimes appears, 
and is sometimes hidden ; when it does appear, however, it 
causes the ruling dynasty to be long perpetuated. I humbly 
submit, that your Majesty has complied with the will of 
Heaven, and acted according to the wishes of the people, 
in fixing your capital at ^ ^{g Sung-15 ; thus the f|£ flip 
spirit of the mountain has appeared, and I beg leave to offer 
you my congratulations.'" 

In a work entitled jj|jj||? ^$B.Yew-yang-tsa-t9oo. we 
read as fellows : " A nun of the Taou sect, named )^£ j?j§ 
fljl K'hang-tsze-hea, once said, that in a dream, she was 
taken by some one aside, when it was told her, that accord- 
ing to a divine charm, she was appointed to hold the office 
of general, to inspect the southern mountain ; she was then 
invested in a suit of armour, made of golden chain-work, and 
caused to mount on horseback, when followed by more than 
a thousand persons, she went on the road towards the south ; 
in a few moments, she arrived at the place, whereupon the 
IB* jjw spirit of the hill, came out to meet her, and made obei- 
sance in front of her horse ; by the crowing of the cock, 



however, she was awakened, and found that a beard, com- 
prising scores of hairs, had already grown on her chin." 

In a fugitive piece, composed by & f^ f||J Pfh-htng- 
keen, on ruling the empire without disturbing one's robes, 
we read, " Conform to J|L f|f the genii of the stars, in order 
to marshal your generals ; influence the H^ftflf spirits of the 
mountains, in order to produce ministers of state." Here 
the genii of the stars are antithetical to the spirits of the 
mountains, and as the former expression denotes a species of 
elf or fairy, so the latter must be taken to be something 
of the same kind. See Morrison's Syllabic Dictionary, p. 916. 

When (]J| jJjJK Chang-pin accompanied §p 0p *f* the 
chamberlain Seih, on his journey to Keaug-chow, he made 
the following couplet : u With a steadfast countenance hand 
down 5^ ]=f t ' lc imperial w iU } and with an anxious heart 
supplicate ffrjj ||j^l the mountain spirits." 

6. 3J51 W? ^^eting the approach of the spirits. A cou- 
plet composed by g|| ^g» 3j| Leu-sze-taou, runs thus : 
" With the western flute, you accord to the time, and with 
the southern wine-cup, you j££ fjlff greet the spirit" 

When Jgl ffl" fl* Hwang-fob-yen escorted the prefect Bp 
Le on his journey to Chaou-chow, he wrote the following 
couplet : " In the city to which you go, may you have abun- 
dance of wind and rain, and may the manners of the place 
be such, that in the night season you will have l o-j£[|§ip greet 
the approach of spirits* 

7. ]5 jjjljj The hundred spirits. Under this head, we 
have a quotation from the fHf |£g Book of Odes, as follows : 
" (The emperor by sacrificing) has induced fj* tfjjfy the hun- 
dred spirits to approach and be soothed, even to (the genii 
of) the rivers and high hills." The commentator on this 
passage, says, " When we see the regulations and commands 
which the emperor issues, at which all the princes tremble ; 
and the sacrifices which he offers, to which U pjj all the 
spirits soothed I y approach ; also, when we see the posts 
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assigned, the prayers offered up, with the sacrificial animals, 
and offerings of silk presented ; and, that the spirits of the 
deep rivers and high mountains are thereby invariably in- 
fluenced and induced to come— then we perceive that our 
sovereign is lord both of the spirits and men. Now when 
both spirits and men receive their appointments to various 
posts in this way, we may be sure that the son of ^ ^ 
bright heaven is none other than this our sovereign." See 
Theology of the Chinese, page 67. 

Then we have an extract from the ?§£ Uf Family Sayings 
of Confucius, to the following effect : " 0^ Yu, the first em- 
peror of the H£a dynasty, was diligent and weil-furniihed, 
being able to complete his virtue, without interfering with 
his meritorious work, and thus became U ]Jpp J2S BE ^ e 
lord of the hundred spirits ; while by his kindness, he 
showed himself to be the father of the people.' 9 

Prom a work entitled ^ ;® «E a Collection of Miscel- 
laneous Fragments, we have the following extract : " Ftih-he 
comprehensively viewing the myriad of visible objects, offer- 
ed sacrifices to the ]zf ijjtp various spirits (which be supposed 
to possess them ;) thus the people acknowledged Uh sagelike 
qualities, and hence he was denominated J^ ^ Paou-he, 
the slaughterer of sacrificial victims/ 9 

Then follows the ode of|jJlf&Chang-shw5, thus : " The 
chariot of the sun arrived at the palace gateway, and the im- 
perial streets were grand, as if they belonged to the jrf jj5£ 
hundred spirits" 

In a record of a new palace, drawn up by [Jj ]§£ jjp$ Shan- 
heu&n-king, it is said, that " the ^^$1 various spirits guard- 
ed it, jf|j ^pL all the ethereal ones were arranged in order ; 
fllf 5pj the aged genii stood erect in it like storks ; and the 
Wi fm doctors of reason adorned it like pure icicles." Here 
the various spirits, are antithetical with the ethereal ones : of 
which latter class, Morrison says, that they are " those of 
the sect of Taou, who have put off their corporeal figure, and 



become a kind of spiritual genii." Syllabic Dictionary, p. 63. 

8. #UiT$ Resembling spiritual beings. In illustration 
of this phrase we have fir^t a quotation from the ^g; |Q 
Book of Rites ; " Clearness and intelligence being possessed 
by the sage in his own person, his mental energies are $fl 
jfllfl like those of spiritual beings." See Theology of ihe 
Chinese, page 100. 

A quotation from history, referring to the period of the five 
(so-called) divine rulers of antiquity, then follows : " The di- 
vine ruler Yaou was extensively meritorious, in benevolence 
he was like Heaven, and in knowledge he jjft jf$ resembled 

spiritual beings." 

In an irregular poem, entitled |3j |jf$ the Western Metro- 
polis, we read: " (Tha capital) was excellent and glorious, 
beautifully adorned and brightly illumined, so that whether 
one looked up or down, it 3(0 J|^ resembled (the abode of) 
spiritual beings" 

A dramatic piece called ^ ^ the Guest's Reply, says, 
"He was glorious like the sup, and dignified yX\ ftp &£ 
spiritual beings." 

In the ode of ^ $|| Yu tsfng, we read, " Of old the excel- 
lent government was ^|J jf|lp as if (conducted by) spiritwl 
beings.^ 

In a memorial written in praise of Ching-te, of the Han 
dynasty, we read, " When Ching-te gave audience to the peo- 
ple, he was deep and still, noble and dignified, y§ jjj^ like 
the spiritual beings ; and thus may be said to have been 
abundantly majestic, according to the uiual demeanour of an 
emperor." 

An irregular poem on the jgcC jljg Chung-nan hills, written by 
3^£ j§| Pan-koo, contains the following : " The driving clouds 
and misty vapours were ^ J^| ^f $f like demons and 
^ ike spirits" 

tfc m T'hoo-foo says, in one of his odes : <l The tran- 
quillity resulting from good government is like that of water^ 

B 
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and the decisions come to by the imperial favour ;fjf ftp re- 
semble those of spiritual beings. 91 

9. ^ fl^To honour spiritual beings. The fSf^Book of 
Rites has the following passage : " The subjects of the $£ 
Tin dynasty j£ ff honoured spiritual beings, and led on the 
people to serve them." The commentator on this passage 
says, "The men of Yin led the people to regard spiritual be- 
ings, which were beyond comprehension/ and to disregard 
ceremonies, which were easy to be understood : hence the 
dissoluteness and disquiet manifested by the people were the 
results of a veneration and 4£ j[|$ regard for these spiritual 
beings" See Theology of the Chinese, page 101. 

10. jjfc ij|$ To respect spiritual beings. Here the fj| f£ 
Book of Rites is again referred to : <c The principles of the 
J[ Hea dynasty, consisted in honouring (the virtuous na- 
ture) decreed by Heaven, also in lp[ j^ serving demons and 
§\ $T respecting spiritual beings, while they kept them at a 
distance." Again, " The rulers of Chow honoured ceremo- 
nies, and laid much stress on liberality, while they I|[ Jjj| 
served the demons, and ^ flip respected spiritual beings, 
but kept them at a distance." Hid. 

!!• 5C W The spirits of heaven. Under this head, the 
_ G£ Book of Ceremonies under fcha Chow dynasty is 
quoted, as follows : "The office of the J£ j£ Jpf Chief Ba~ 
ron was to attend to the national rites observed towards the 
3^w fl$ spirits of heaven, J\ yjl the manes of men, and the 
Jjjj jj$ spirits of earth, in order that he might assist the 
monarch in the establishment of the country." See Theology 
of the Chinese, page 159 : and Reply to Dr. Boone's Essay, 
p.p. 21, 23, where it ig shewn, that the ^ jfj$ T'heeo-ehtn, 
are called by the Chinese Commentator, ^ ^ g| T'heen- 
che-ltng, spirits of heaven. 

Then follows a quotation from a chapter of the same book 
of ceremonies under the Chow dynasty, called the y£ If] §§§ 
Great Musician, who is directed 4< to play off in the key called 
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Hwang-chung, to harmonize it in bid song with the 

key called ft B Ta-leri, and to exhibit tbe dance called 
^ P5 Yfio^mfin, When they sacrificed to 5^ jjj$ the spirits 
of heaven" For some explanation of the notes in mu- 
sic, above referred to, see the Translation of the Shoo- king, 
page, 21 . and 34 — 38. 

Another quotation, from the JjsfJ fg Chow Book of Cere* 
monks, is as follows : i( When the music has been played 
through six changes, the J^ jjpp celestial spirits all descend, 
and the rites may then be observed towards them." See 
Theology of the Chinese, p. p. 160, 161. 

We have next a quotation from a historical work, called^ 
Fung-shen-shoo. wherein it is said, that " A cer- 
tain emperor, wanting to hold intercourse with spiritual be- 
ings, built the palace of "J| J|£ the sweet fountain; in the 
midst of which he made a room for the altar, and delineated 
thereon ihe spirits of heaven, earth, and the great unity ; 
into this he caused tbe sacrificial implements to be brought, 
that he might induce the TCUJtp celestial spirits to approach." 
The historian says, however, that though he resided there 
a yedr, the spirits did not come. 

Then we have another quotation from the Ceremonies of 
the Chow dynasty : " The ~fc — Great Unity is the most 
honourable among the ^ flp spirits ofHeaven." 

Also a quotation from the J5 & l§K Chang-shwuy-soo 5 
" It is the practice of western nations to minister to the ^C 
jyfj! edestial spirits who preside over long life." 

12 - ©C |$ To regulate the spirits. A passage in which 
this phrase occurs is found in the Book of Ceremonies of the 
Chow dynasty: ~ "The chief minister of state, by means of 
the eight arrangements, managed the capital cities of the de- 
pendant princes ; the first of these arrngements referred to sa- 
crifices, wherewith |pj to regulate $H the spirits." 

***" J&jj|l To. -manage the spirits. Here we have ano- 
ther quotation from the Chow Book of Ceremonies : " The 
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keeper of records attended to the records of the country and 
of all other things : th • records which referred to the yff fj^ 
management of spiritual beings, were the first in order, and 
those which respected the people came next." 

14. ^ jjjljj By fixing the mind to influence mysteriously : 
or to preserve the mind. In the former of the above senses, 
this phrase is used by ]jj[ ~p Mencius : " If the superior 
man does but pass through a region, he renovates it ; but if 
he ^^ fixes his mind thereon, he jjjlp influences it in a mys- 
terious manner" The commentator on this passage, says, 
" that f$ Shin here means fljl ^ ^ "fij Jjj] mysterious 
and beyond comprehension." See Theology of the Chi- 
nese, p.p. 41, 42. 

In the second sense given, the above phrase occurs in an ir- 
regular poem by J$£ [§] Pan-koo, oiUhe manifestation of the 
will : " Amongst the hills and vallies, there are sequestered 
spots, and by maintaining perfect stillness, ^ jf$ the mind 
is preserved in equanimity" 

15. gp flj$ On wearying the spirits. Under this head, 
we have a quotation from history, with referrence to the 3^ 

,Tsin state, as follows : " The ^ Tartars sent ^ ^ Y6w- 
yu to pay a visit to the ^ Tsin country ; when ^ ^ fe 
Miih, the duke of Tsin, shewed him his vast pile of royal 
buildings. Yew-yu said, supposing these to have been the 
work of Jt]| demons, it would have 5? jjjfjj v;earied their 
spirits, (to erect them) ,* or supposing them to have been the 
work of men, it would have '^gp J35 distressed the people (to 
construct them.)" 

A quotation from ^ ^ Chwang-tsze, comes -next : " ^ 
^$> 5SL Tseu-wod-kwei said, I was born amidst poverty and 
meanness, and do not dare to eat your highness' rich pro- 
visions, lest I should gy 7fi trouble your highness. To 
which the prince replied, What do you say ? it will give no 
trouble to me, it will only 35* trouble your own jjlp spirit 
and J\£ body to partake of it." 
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In the above quotations, jf$ Shin is evidently to be under- 
stood in the sense of spirit, animal spirits, and vigour; in 
the first the harrassing of the spirits is spoken of, which the 
demons would experience, if they had to erect such build- 
ings ; and in the second, spirit is opposed to body, in a way 
not to be mistaken, thereby fixing the sense of jjjfll Shin to 
denote the human mind. 

16. J^ fj|p The eight spirits, or spiritual ones. A quo- 
tation is here made from the historical work before referred 
to, called the j^ff ffft fpj^ Fung-ahen-shoo. As, however, the 
sense is not fully expressed in the brief extract given in the 
Thesaurus, we shall quote the whole passage : " J\ jjjlp — > 

^J 5C. EE SM ^C ^P«°f *• &gkt spirits^ the first is that of 
heaven, presiding irt a temple at T'heen-tse* : ZZ2 IE} ^ o 
■BE ^ *0 jfl MX the second is that of earth, presiding in a 
temple at T'hae-shan : the third is that of war, presiding 
in a temple at Ch ; he-yew : the fourth is that of the infe- 
rior principle of nature, presiding in a temple at San-shan ; 
the fifth is that of the superior principle of nature, presiding 
in a temple at Fow; the sixth is that of the moon, presiding 
in a temple at Lae-shan ; the seventh is that of the sun,, 
presiding in a temple at Ching-slian ; the eightli is that 
of the four seasons, presiding in a temple at Lang-yay. 

Then follows an extract, from the 1ft iff all Collection of 
miscellaneous-fragments ; " The concubine of T|r^F T^-kiih, 
named ^j5 Hy Tsow-too, had eight dreams, and bore eight 
sons, who were called by the people of that age, the j\ jjjflf 
eight marvellous ones; they were also called the J^§§ 
eight bright ones, (bright in the sense of clear); they were 
further called J{ itfe the eight splendid ones ; also the f{ 
/J eignf strong ones ; and all this, because they were mar- 
vellous, strong, splendid, and clear, assisting to perfect th* 
myriad forms of things, and the millions of the people, so 
that their marvellous wisdom was handed down to posterity." 

The same work contains also the following passage : " A 
gpfi spirit made known to ^§j Yu, the scheme of the eight 
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diagram!, round which (here were J^ jjj$ eight spirits in 
attendance. Yu said, ^p ^ Hwa-seu brought forth a sage* 
like eon ; was that you ? To which the spirit replied, Hwa* 
sell wad the spirit of the nine rivers, and being a female 
brought me forth. The spirit then gave Yu a pearly 
book." 

In a hymn supplicating rain, made by g|j $& Seay-t'eaou, 
we read as follows : " Arouse the ~tl i® seven bright ones, 
and instruct the J{ jjy$ eight spiritual ones ; throw open 
heaven's portals, and pass over the milky way." 

17. m W The three spirits. An extract is here given 
from the Q| ^ $J$ jjjft Jjjj Book of the Han dynasty, re- 
garding sacrifices, thus : " When the sacrifices offered at 
# |j| Kan-tseu&n, ffc |^ Fun-»yin, and $1 3J R^ Yung* 
wod-che, were first established, there were in each temple |$ 
5rJ spiritual beings i who were influenced by and responded 
to them ; up to the time of the emperor JgjJ *§£ Wob-seuen, 
the ceremonies observed in serving these EH jj$f three spirits , 
were regular and complete." 

fSC HI W 2J? fflE sl§ * n an account °f sacrifices, found 
in the Books of the later Han dynasty, we read : " To the 
central inclosure at the time of offering the mid-winter sacri- 
fice, there were four gates, and at every gate eighteen mats ; 
to the outer inclosure, there were also four gates, and at 
every gate thirty-six mats ; making together 216 mats, all 
made of rushes ; to take charge of each mat, there were 

— i|?F three spirits" 

In an irregular poem, on the palace of *£j ffc the sweet 
fountain, occurs the following: " The emperor, solemn and 
still, living at his precious terrace and retired dwelling, with 
the ornamented carvings and beautiful flower-work, amidst 
his deep chambers and concealed recesses, is able by this 
means to purify his heart and cleanse his soul, to collect 
his energies and dispense his favours, shewing his sense 
Of the goodness of nature, and greeting with welcome the 
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2! Vt three kinds of spirits :" these, according to the com- 
mentator, are the spirits of heaven, earth, and men. 

18. $1 ff$ Searching out the spirits. Among the ^f 
books of the Tsin dynasty, we meet with the works of 
jgf Kan-pabu, who says, u I selected and made a collec- 
tion of all the marvellous and extraordinary things, connec- 
ted with spirits, and all the changes and transformations of 
men and things both in ancient and modern times, and 
have called it ^ jjtf! a thorough searching of the spirits ; 
I shewed this work, amounting to 20 volumes, to $l| ^ 
Lew- tan, who said, You, Sir, may well be called the chro- 
nicler of the ffc spirits." There was also one 3|t $Ej ^£ 
Chang-ping-wan, who had a work called the mysterious 
book, devoted to j§ ffa the searching out ofaU the spirits." 

19. g$ $§ The spirit of mouey: Among the ^f Tsin 
books, are the works of <f|. ^ Lob-pabu, who said, " Having 
been grieved at the covetousness of the age, I concealed my 
name, and published a discourse on ggg gflp the spirit of 
money, in order to expose it to ridicule." 

In the ode of 3j£ $£ Wel-chwang, occurs the following 
couplet : " When irouble comes, wo acknowledge the influ- 
ence of wine ; and when poverty goes, we feel g^j tUp 
the spirit of money (creeping over us.)" 

20. fjg| |fp Thoroughly understanding, or penetrating the 
spirit. In a work on selecting and promoting men, written 
in the Tang dynasty, we read as follows : " One ^ |Jj* j|J§f 
Shin-ke-tsze presented a momorial, in which he said, i the 
way to conduct a literary examination is to write down, 
judge, record, and calculate, the elevation and depression of 
style in words and sentences ; but if the chancellor does not 
xSl St thoroughly understand the spirit (of composition) he 
cannot attain to this.' " 

TCnS j T'heen-ym-tsze said, " Fasting is said to be the 
way to promote faith, and quietly dwelling alone the way to in- 
crease knowledge, while retention and reflection lead to the 
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attainment of wisdom ; these are the four avenues whereby 
*§[, iji* we penetrate the spirit, lienor, they are called jjjjp flr 
spiritual methods. 

In a work entitled ^ j§| j^£ *$£ the arousing and affect- 
ing of the invisible world, we read, that when ll 5g 5= *W 
' Chang-yen-shang 'undertook the office of judge and chan- 
cellor, he found that there was one large prison, in which 
considerable injustice had been practiced, and regarding 
which he frequently held his wrist in much perplexity ; when 
he came into the judgment-hall, therefore, he summoned the 
goaler, and sternly admonished him, saying, This prison 
has been in its present state for a long time, in ten days I 
must have it cleared. The next morning he espied on the 
table of his office a note, containing the folllowing words. 
1 30,000 strings of cash, but pray do not enquire into the affairs 
of this prison.' At this the judge was very angry. Next 
day, however, he saw another note, on which was writ- 
ten, ( 50,000 strings of cash.' The judge was still more enraged, 
and ordered that the business should be settled in two days. 
The next day there was another note, with ( 100,000 strings 
of cash' written on it. The judge than desisted from his inqui- 
ries. His disciples, watching their opportunity, enquired the 
cause ; to whom he replied, ( When a sum mounts up so a* 
to^^ffi penetrate even to the spirits, there is no affair that 
tnay not be turned ; I was afraid lest some calamity should 
come upon me, and could not but desist from my inquiiies.' " 

In §$ 3|j| Kw6 po's ^C^ Praise of pepper, occurs the 
following : " By taking it constantly, without cessation, you 
may enlarge your perceptions, so as ^ )J{^ thoroughly 
to understand the spirits. " 

In ^ ^ Le chadu's ode of eight stanzas, addressed 
to ^Jt & Top- fob, occurs the following couplet : " In ^ ]§§ 
K'hob-heen (where Labu-keun was born) so late as the time 
of ^ %\i Kwang-ho, the tablet (to his memory) was still 
standing; the writing whereof was so extremely thin and stiff, 
that it jjjj^ J$f penetrated the spirit (to look at it.) 
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21. fa jjfl$[ Vacuity and immateriality. In illustration of 
of this phrase we have an extract from the Taouist classic, 
called ifl fg[ $jgTaou-tih-king, as follows : « (Cultivate) & 
vacuity so as to reach jjjlp immateriality^ anil thus attain 
to immortality ;" the commentator quoted in the Thesaurus 
says, that this refers to ll the jj|$ immateriality which is in the 
midst of vacuity." On this passage see more in the Theo- 
logy of the Chinese, page 191. 

In the ode of J^ ^ Yu-sin, we read, " The essential and 
the mysterious suggest the idea of the ^ ^ obscure origin ; 
the empty and the non-existing lead to the cultivation of 
*6* fir vacuity and immateriality" See Theology of the 
Chinese, page 191. 

The ode of jj!|| §§[ Chang-shwo, also says, "To attain to 
ffif JfflL P ur ^y and emptiness, first cultivate ^ jpl vacuity 
and immateriality" 

The ode of ;fcfc f|f Too-fob is again quoted : " If Jfe. jjj$ 
vacuity and immateriality tend to immortality, of what use 
will it be to cultivate one's stupid intellect." 

22. 5J| |$ The flying away of the spirit. ||| *jft ^ 
Kwan-yln-tsze says, ct Since we know that the affairs of 
this life are like the figments of a dream, we may allow 
j]U our spirits to fly about after whatsoever we see." 

The ode of igS ^ Le-ho has the following couplet : 
Cl Though we may wish to represent them as enduring for 
thousands of years, the ffjj Jg operations of the Divine Being 
are rapid as the ^ W$ flight of mind." 

23. ^ |ty To keep in or control the spirit. ^| 4£ ? 
Kwei-kuh-tsze said, " When one is able to follow and com- 
ply, he can in obedience to nature -^J* jjjffJ control his spirit.' 1 

In the ||j H| |*j| x^ Yew-yang-tsa-tsoo, we read, " Tor- 
toises having no ears, can -rjt jjjtp keep in their spirits" 

24. ^I§ jj(ljj The spirit of the sea. In an ode called the ^g 
fgl Golden Casket, written by "/£ ^ T'hae-kung, we read, 
" The pj?j $1 ><I tf¥ s P irie °f the southern sea is called 
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§$ Chuh-yung ; the spirit of the eastern sea is called 
4fJ -£f Kow-mang ; the spirit of the northern sea is called 
jjj&jj Jp} Chuen-heah ; and the spirit of the western sea is 
called IP $£ Juh-8how." See Theology of the Chinese, 
page 74. 

The H Pf Bfr San-tsfe-Ieo Record, says that " ^ Jl 
Che-hwang wished to construct a stone bridge in the midst 
of the sea ; but as this was not within the compass of human 
power, the J§ t^ spirit of the sea set up the buttresses for 
him : Che-hwang was grateful for this kindness, and doing 
honour to the spirit, sought an interview ; the spirit of the sea 
replied, saying, * My form is ugly, and you must not delineate 
it ; on condition of your not attempting this, I will meet with 
your Majesty.' Che-hwang then constructed a stone pier, upon 
which he went out about ten miles into the sea, and obtained 
an interview. His attendants did not dare to move their 
hands, but a clever fellow among them clandestinely deline- 
ated the form which presented itself with his foot. The spirit 
was angry, and charging his Majesty wuh a breach of faith, 
departed." 

The ode of pg ||g Tseu-ling on snow, is then quoted : 
" To-morrow morning, outside the palace gate, you will see 
the chariot of J^ jj$ the marine spirit." 

%>- a£ W T* 16 essence f water, or water sprites. *g* "^* 
Kwan^tsze has the following remark : cc (Moisture) being 
collected between heaven and earth, stored up in the myriad 
of things, produced both from metals and minerals, and 
accumulated in all living animals, is therefore called ;JC jjff 
the essence of water " 

In a $}§* classic written on the q ancient -^f mountains 
and % j|| rivers, occurs the following : "«p|| Yu, in regulating 
the waters, thrice came to flfjy flj Tfing-plh hill, but could 
not succeed in accomplishing his work there ; being enraged 
thereat, -jig Yu summoned |=j gg the hundred spirits, and 
from amongst the number imprisoned p| |pf ^ Ho-mung- 
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she and 5§j£ ^ I^j Chang-shang-she : by this means he ob- 
tained possession of the 2jC It wa ter sprite of the j|£}^| 
Hwae whirlpool, called $j§ 3C Wt Woo-che-ke, and removed 
him to the foot of the |jg Kwei mountain, situated between 
the }f^ HwaS and J® Sze rivers." 

In the ode of ^p £§£ 7C LSw-tsung-yuen, we read, that 
" When men use fowl's bones wherewith to prognosticate 
favourable years, they pay their obeisance to the ^[C jjj|)l 
water sprites." 

A couplet from the pen of (jfjf H? Chang-tseih runs thus : 



" One evening, on approaching the foot of ^ \It the Tsing 



hill, I observed every family sacrificing to the ;JC JJlJl water 
sprites" 

26. jH |tfl The sprite of the Hwae river. See under the 
above head. In the sketch of an ode addressed to an ab- 
bot, called ^ Jfe K'hung-kwang, by tfe j^ Wob-yung. oc* 
curs the following : u JC 1^1 Yii, the king of Hea, locked up 
jjfcWfl the sprite of the Hwai river] and when it came 
out from the bottom of the waves, the monarch seized 
it with his hand." 

27. £ jjj$ Union of the spirit. In the writings of the 
3C|J ^ various learned men of China, we meet with the fol- 
lowing from 3^ ^ "dF - K'hang-chwang-tsze : " My |g 
body is united to my j(£ mind, my J\j^ mind is connected 
•with my ^ spiritual energies, and my ^ spiritual ener- 
gies are ^ jjjlji in unison with my more ethereal spirit, 
while my jjjlfl ethereal spirit is closely allied to jj^g nothing." 

HH] ^ ^ Kwan-yin-tsze said " ^ jJFp The union of the 
spirit is $fe Kfl incomprehensible, and ^ Hf the connec- 
tion witb reason ^^illimitable." 

In the Records of *$ 3E various divine rulers and kings, 
it is said, " Those sovereigns whose transformations are *g» 
jjjjj) connected with the marvellous, are called J§| Hwangs, 
mythological rulers ; those whose virtue corresponds to that of 
heaven and earth, are called ^ Tes, divine rulers ; while those 
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who are themselves united by benevolence and righteous- 
ness, are called 3E w * n S 8 « common kings." 

In the conversation of $pE g| J^S Mung-k'he-peih, occurs 
the following : " (In the combinations formed by) the /^ f£ 
•^ horary characters of the celestial stems, fin which ^h 
Jin occurs six times), with the "j - ,— /pig horary characters 
of the terrestrial branches, (which amount to twelve) : it ap- 
pears, that the character %£ ^ a ^) which is called §|S 13^ the 
mounting up of brightness, is the ruling character of the first 
moon ; (because in the six combinations of the terrestrial 
branches, that character unites with 5^ yin, which is the 
distinctive mark of the first moon) ; and the character J3? 
suh, which is called ^C H& ^ e celestial chief, is the ruling 
character of the second moon, (because in the said combina- 
tions, that character unites with y\\ mabu, which is the dis- 
tinctive mark of the second moon) ; hence the ancients call- 
ed them the xt ftp union of the spirits" The references 
here made to the Chinese system of astrology, render tha 
passage dark, without the additional phrases above inserted. 

28. Jjjjg jjj$ The congealing of the spirits. Jjx-pChwang* 
tsze has the following remark : " When the will is undivi- 
ded in its exercise, the jjpF animal spirits are as it were 
^?c congealed" 

In the ode of ^J ^ Kaou-shen. occurs the following 
couplet : " The blue haze on the )|§] j£§ Tung-ting hills, 
towards the approach of evening, ?g| |!JI freezes up one's 
spirits" 

29. ffi jj}$ To hold in the spirits. Another remark 
of ^ H(- Chwang-tsze, is to the following effect : 
"When in the twilight of evening, silent and still, 
there is nothing to be seen or heard, we !}S It? hold in our 
spirits, in order to listen (to the voice Heaven) ; our bodies 
then assume an erect posture." Again, "When a man pos- 
sesses a pureness of mind, which approaches the unsophisti- 
cated, and an absence of all action, bordering on artlessness, 
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and thus fa© coalescing with hig nature, and ^ifllp hold- 
ing in his spirit^ he goes abroad and mixes up with the 
things of this world, would he be to you an object of appre- 
hension V s 

30. h iff The mounting aloft of the spirit, ^b"? 
Chwang-tszfe again says, " When jl |$ ff| the spirit 
mounts aloft, and light with all the forms of being vanish 
away, this may be called the splendour of brightness." The 
commentary, also quoted in the Thesaurus, says, "When 
the spirit mounts aloft in its aspirations, the light of the sun 
and moon is viewed as if beneath our feet." 

31. j§l 1$ The liberation of the spirit. The same wri- 
ter says, " When flpp i^ the mind is set free, and f|| jjj^ 
the spirit liberated, illitimable is the prospect, as if one had 
no 2$[ embodied sotdJ 1 

32. fff |jf The animal spirits, animal energy, animated 
gleam, &c. The same writer is again quoted, as follows : 
k < With regard to the five tastes, the 3^ fjEjt animal spirits 
must be moved, and the fQ fpf thoughts of the mind in- 
fluenced, before we can acknowledge what they are." Or in 
other words, sensation and reflection must go before know- 
ledge. 

Tn the same writer, we meet with the following quotation : 
•% &${• Labu-tan said, " By fasting expand your f§ mind, 
purify your $pf f $1 animal spirits, and brush up your know- 
ledge of things." 

Again, " The bright grows out of the dark, the orderly is 
produced by the unseen, the Jfp| jfifji animal spirits follow 
the dictates of reason, visible form originates in invisible 
essence, and the myriad of things mutually generate by 
means of visible forms." 

In the ^p $\ Spring and Autumn Record, referring to the 
^ Woo and ^ Yue countries, we read, that il J^ $J *¥* 
Fung-ho6-fsz« once went to the ^ Woo country, where he 
fl aw |^ /^ ^ Gbw-yay-tsze and -^p ^ Kan-tseang, mak- 
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jng three iron swords, the first was called ]jg 2$f| Lilng-yuen, 
the second ^ JfijJ T'hae-o, and the third I >ftj Kung-poo. 
Fung-hod-tszfc sent in a report of these to the king of ^ 
Tsob, who'on seeing the fjf /jjlp animated gleam t bursting 
from these blades, was highly delighted." 

In an irregular poem on the jf^p Q love of beauty, written 
by S ffi^T Tang-to6-tszk, occurs the following : "(Lovers) 
merely influence each other by little words, while their 
jjjtfl animal spirits lean on and accede to one another." 

In an ode which 3p£ 3i|J Le-ching inscribed to I§5? 
Fei-t'hd, occurs the following line : " He has the fff jjj$ 
animal energy of a horse or a dragon, and the beauty of a 
sea-stork." 

In the poem of J§ j^§ Ld-yin there is the following line : 
"When the dew collects at early dawn we first perceive 
*h e fH W animal vigour of the stork." 

An ode written by a Buddhist priest, called fg£ fljg Sew- 
mtih, has the? following couplet : " In the wide expanse when 
the autumnal showers cease, waking up from sleep we feel 
our ^ jjjlp animal spirits invigorated." 

The ode of §jj gr|r Kwo-yuh contains the- following line ; 
"On several occasions I have thought in my dreams of the 
JjPfT animated gleam that sparkles in the gem." 

33. !§i ftp To quiet the spirit, jjf "^f An apothegm says, 
"Of all the acts of filial piety, none is greater than the j^^ 
soothing of one's parents ; and in order to soothe one's 
parents, there is no better method than first to 3|S §!$l soothe 
one's own spirits." 

34. fH fv To communicate the spirit or animation of 
anything. ||f j§j£ The maxims of the age say : " ig| ^ 
]^Ko6-chang-k'hang(a famous painter) once drew a portrait, 
and for several years, forbore to finish the pupil of the eye. 
To some who enquired the reason, Koo replied, ' The ug- 
liness or beauty of the limbs have originally no bearing upon 
the excellence of the performance ; but the ^t jjjjfl communis 
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eating of animation, and the 3||hR conveying of expression, 
altogether depend on the touching up of this little spot' " 

In a general description of Chinese poetical authors, we 
have the following : " The JH f$ air and spirit of g£ m j^ 
gf Le-t'hae-pth were elevated and vigorous ; but jj) |§|? 
Shaou-ling, in the following line, c The setting moon di- 
lates the chamber beams,' has }f| jjjtp perpetuated the very 
spirit of T'hae-plh's poetry." 

In an ode on the portraying of the decayed trees, bamboos, 
and rocks which we may observe in our walks, written by 
gj5 Jp\| Soo-shTh, occurs the following couplet : " Old ITf 
K'hb was able jjjfy J£ to convey an accurate idea of the bam- 
boo, in his pictures ; but young ^ P'ho can now ji|fl$ com- 
municate the spirit of the bamboo, in his poetry." 

W) w S Yang-wan-le, celebrating the bamboo in his 
verse, says : " Suppose we had never been favoured with 
54 |S lif Wan-yu-k'hb, (to delineate the bamboo) ; we 
should still have had the moon ]3jt j[\fp to express the very 
spirit (of its shadow)." This thought is not unworthy of com- 
mendation ; the idea is, that had painters never lived to throw 
the image of the waving bamboo on their canvass, the moon 
would have accomplished the same for us, by shadowing it 
on our floors. 

35. Wi W The needle fail 7. I" a #} Sli IE Collection 
of Miscellaneous Fragments, we read, that " ^ ^ f|/ 
Wef-wan-te, changed the name of his favourite concu- 
bine p |g ^Selh-llng^yiinto^^Yay-laS, < it comes 
by night;' this lady was celebrated for her needle- work, for 
although she dwelt in a deeply-shaded tent, she needed not 
the light of a candle, but could cut out and complete a gar- 
ment in no time : his majesty would not wear anything, un- 
less it had been cut out and worked by Yay-lae ; so that 
the people in the palace called her $)^ jjjlji the needle fairy." 

36. jff£ 1$ The snake sprite. In the same $j$|l Collection 
of Miscellaneous Fragments, we read, that " when *§B} Yu was 
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excavating the j||| |||j Lung-kwan hill, he espied af^ sprite 
with a jf£ snake's body and a human face. Yu took the 
opportunity of entering into conversation with this sprite 
and the sprite shewed Yu a delineation of the eight diagrams 
engraven on a golden plate. #g J| ^ jj$ This sprite 
with a snake's body was $£ f|| Fuh-he." 

^fciW* Too-muh, in a preface which he composed to be 
prefixed to the writings of 2|£ J| ^ Le-chang-kelh, said, 
"(Compared with the writings of this gentleman), the stories 
about gaping whales, tortoises throwing stones, £p ^ ox- 
like imps, and Jjfg fl$ snake-like sprites^ are hardly to 
be considered empty fables and lying inventions." 

37. Mi ifi$ The spirits of the wind. In a f^ 3b jg 
Record of strange things, we read, that " ^| ^ {$fc Tsuy- 
heuen-wel was sitting alone one night in spring, when sud- 
denly a number of female companions passed before him, 
who called themselves ^ ^ Yang-she, ^ $$ Le-she, ^| 
f\ Taou-she, &c. There was also a crimson-robed dam- 
sel, who said that her surname was ^j Shfh, and her name 
{f5f Jpi A*tsoo. They had scarcely seated themselves, be- 
fore the aunts of thejjaj Fung family were reported to have 
arrived ; wine was then ordered, and the~p J\ ^ eighteen 
aunts in holding the cup upset the wine, and soiled A-tsoo's 
clothes. A-tsoo whisked her sleeve in a pet, and got up. 
The eighteen aunts said, we are only young damsels, sport- 
ing with wine. Whereupon they ail retired. The next 
night they came again : when A-tsoo said, all we female 
companions dwell in this garden, and every year it is injured 
by blasts of fierce winds. I have constantly besought the 
eighteen aunts to afford us some protection ; last night 
I did not make myself agreeable to them, and thus find some 
difficulty in obtaing their aid j but if the scholar who lives here 
wishes to obtain their protection, he must make for us a red 
flag, with the sun, moon, and five planets delineated upon it : 
let him set up this flag to the east of the garden, and he will 
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escape farther calamity* The scholar complied with this 
direction, and when the east wind shook the earth, none of the 
flowers in the garden were moved. He then understood that 
all the females he bad seen were the ^ fairies of the various 
flowers, that A-tsoo was the celebrated pomegranate of y£ 'Jf| 
Gnan-chow, and that the "r J\ P[ eighteen aunts of the 
^ Fung family, were the ]§^ fty spirits of the wind" 

38. $$ |$ The flower genius. In a |3| X M Re C° r <J 
<5f Strange Men, it is said, that <{ ;|c ipl 3£ Sung-shen-fob, 
vim well-skilled in the art of planting, so that his £fc ft 
Mow-taos (Peonies) were of a thousand sorts. The f* Mk High 
Imperial One summoned him to |§§ |_Lj Le-ehan, where he 
planted 10,000 flowers, all of which were different : so that 
the people of the palace called him ^ ftp the flower genius" 

JE ifeP P9 YuSn-haou-wan, in his ode on the apricot gar- 
den, says, " For the fragrant exhalations of morning, and the 
beautiful dyes of evening, we are indebted to $* $fa the 
genius of flowers" 

tH} ^J» Kaou-k'he, in his ode on the plum blossom, says : 
41 When we view their scattered forms hanging their lovely 
heads, we cannot help observing that ffjffi the geniiis of 
flowers has been out for a ramble." 

39. > f|* jjflp The union of spirits. In a piece written in ad- 
miration of sage-like sovereigns obtaining virtuous ministers, 
we meet with the following : " When such princes as 
Yaou, ^ Shun, H Yu, j§ T'hang, and £ Wan with 
Woo, obtain such ministers as ^ Tseih, ^ See, *jL |^J 
Kaou-yaou, ffi ^ E-yin, and ^ ^ Lcu-wang, there is 
clearly to be seen at court the solemn demeanour of the 
sovereign and the orderly arrangement of his servants, Jgj£ 
jpjj collecting their energies, and ^|* uniting their spirits, 
most evidently suited to one another." 

40. $f jf$ The wandering of spirits. 3E ^ Wang-pabu, 
in his Jl^ *g| nine considerations, says, " When the j]^ grig 
nine ethereal ones mount aloft, there is yfi jjjljj a rambling 
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abroad of spirits; and when the daughters of music are still, 
we observe the glimmerings of morning." 

In a work called $p $j\ Keae-chadu, we read. " In the 
tranquil and silent region, is the abode of J^f^ wandering 
ghosts." 

In a letter written by <||$J Fung-y3n, with the view of 
persuading jffl $| Chfng-yu. occurs the following sentence: 
"Truly but too seldom has $£8$ my spirit rambled through 
the forests of liteiature, and §j| ^ my imagination rioted in 
the region of the mysterious." 

41. 7\ jjlp The six spirits. In the j[J$k nine aspira- 
tions of IfiJ (f^ Lgw-heang, we meet with the following : 
l( Unite in sacrifice the (genii of the) five mountains, with 
the /v §1 eight intelligences (of the directions of the wind); 
enquire of the yJQ jj^jj nine stars of Ursa Major, with the jfcj 
jjjlp six sjnrits (of the cardinal points.)" 

42. H[ W$ To 8ee ^ t0 win over ^ le spirits. In a work 
called W §§8 Mt Fan-le-so, we read : " Expend arotnatics 
and rich viands, in order to lg£ jjjtp win over the spirits ; also 
diligently look out for the precious stones and reeds (used in 
their service.") 

43. ?U*f$i To withdraw one's spirit. From a work en- 
titled ^ ^ |p6 Ta-pta-he, we have the following extract : 
li In solitude our thoughts expand beyond the limits of the 
universe, white our researches penetrate into the minutest 
atom ; thus j§* j(il|l withdrawing our spirits in meditative 
reflection, we promote our own longevity." 

44. Jg§ §$ To exhilarate one's spirits. In an irregular poem 
on amusements, we read : " His sacred Majesty in feasting feels 
happy, but does not indulge to excess ; by j^fr exhilarating 
his spirits he retards the approach of old age, which is the 
true method of prolonging life." 

45. ^ p|f The fairy of the river L5. In a preface to an 
irregular poem on f he ^ jjjtp /at'ry of the river Ld, written by 
^fti[ Tsadu-shlh, we read: '" After having visited the 



27 

capital, on returning I crossed the river Tff Lfi : the ancients 
have called the $# fairy of this river $£ jftj Lady Moth ; 
and I, having been moved by the answer which 5Jj "ft 
Siing-yuh gave to ^3E the King of Tsob, regarding this 
female sprite, wrote this preface." 

In an irregular poem written by gSjj gg Jig Seay-llng-yun, 
on the $E$|i nymph of the Yang-tsze-keang, we read : <; |Q 
*j| The invited ghosts settled their feelings, and the$^ jjj^l 
fairy of the Lb river purified her thoughts, while they car- 
ried to the utmost the extensive arrangements of former days, 
and exhausted the elegant fiatterings of ancient times, (in or- 
der to propitiate these sorites.") 

In the ode of Jg ^j§ <Jg Mang-haou-j&n, we read thus : 
" Her sinking made us imagine that she was among the dis- 
ciples of ^JJ Ching (a famous singer) while her form was 
comparable to that of the f$ fairy of the j|y river Lb." 

The ode of Jj|[ |jf j^jf Chtn-kea-yfin, has the following 
couplet : " With united hands they espied the submagistrate 
jpj Pwan, and with divided beads they contemplated the jj|t^ 
fairy of the JjJ* river Lb." 

The ode of ||§ |§J §|| Keuen-tlh-yu contains the follow- 
ing ; " As the clouds and rain of the 35 Woo hill remind 
one of the jjjjf fairy of the river $$■ Lb, to her pearly buttons 
and perfumed waist exactly suited her beautiful form." 

The ode of %fc $£ Too-muh also says : " Wlio is so beau- 
tiful as the jjj$ fairy of the $J Lb river, resembling a young 
person of fourteen or fifteen." 

46. ^§|fi* To set forth the spirit. In an irregular poem on 
the guitar, we read, " ||§ Kwei and i|| Seang j|| jjjj exhi- 
bited the methods of their arts, whilst j|£ Pwan and j& 
Chuy |1| jjj$ set forth the spirit of their inventions." 

^ Jpf IRt To terrify one's spirit. The same ode says, 
" In changing the time he used diverse keys, and yet played 
them in unison ; so that he moved all the hearers, and 
jj$ electrified their spirits." 
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48. J^ j|($ The honourable spirits. §&] ^£ j|£ I^w« 
heaou-d, whilst penning an ode to correspond with that on the 
temple of g| iffr J]jfl Han-kaou-tsob, said, " Gems and pre- 
sents are intended to honour Ejfj ^q the illustrious objects of 
sacrifice, while victims and libations are used for compli* 
menting l=£ j[|!p the honourable spirits" 

49. 11 It' Licentious sprites. The ode of £§| fig 
Chin-seuen has the following: 4t At^P9 Chin-se they 
sang f?§ fHj wanton songs, and at ^ ^§ Ltn-tsze they 
honoured ™ flfl licentious sprites." 

50- $T 1$ # The fairy of Koo-shay. j££ ^ Chwang. 
tszesays, a At the contemptible little hill of ^ j§^ Koo- 
*hay, there dwells a ^ A. fairy, whose flesh is like the 
flakes of driven snow, and who is secluded from observation, 
like a youn^ virgin." 

51- J0 HL W Wine confuses the spirit. >f(j -^ Seun* 
tsze says, " The drunken man attempts to Step over a diteh 
a hundred paces broad, thinking it only a puddle of a fool 
wide ; he also stoops when entering a city gate, as if h* 
were going through the small door of the harem ; for jjff 
Hu -IV W wine has confused his spirit" 

sU 81 ~F" L^w-hwa-tsze has said, " Do not allow &e 
influence of joy or sorrow t6 fjl, f $ disturb your spirits." 

62 - W? IE 1$ Th « sp^it of the open terrace. " Why 
disturb yourself about a little shower of rain ? call hither |J§f 
W *^e w>*7 o/" JAe open terrace" 

53. W ^ 1$ The spirit of a hundred ases. In thfc 
ode of gj5 5§ Soo-king, we read : " The chirping of the 
swallow indicates, that the three kinds of cultivation are 
successful ; and the coiling of the dragon shews, that he is 
T^u rr the spirit of a hundred ages" 

54. 'jij H ffe The nine days' spirit. In the ode of ^ 
Kob-che, we read : " Fate brings us sometimes to the 

'sage of a thousand years, (i. e. prosperity) ; and time coo* 
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ducts us occasionally, to the 7^ 3 ffp nine days' spirit , 
i e. poverty." 

55. 3? Up Extremely mysterious. Under this head, we 
have an extract from the %j jj§£ Book of Diagrams, as fol- 
lows : " The scheme of the Diagrams is without thought, 
and without action, it is silent and motionless ; but when 
put in operation, it reveals all matters under heaven : what 
but the ]§^ \(\* most mysterious thing in all the world, 
could have been equal to this." See Theology of the Chinese, 
page 129. 

56. §jj| jfi$ To carry to the utmost the marvelloud. Ano- 
ther extract from the JJ7 §§£ Book of Diagrams, is as fol- 
lows : " Confucius said, Books cannot contain all that 
men would say, and words cannot convey the whole of one's 
meaning. If so, are we to conclude, that the intentions of 
the sage cannot be discerned ? No : for the sage has set up 
the forms of the prognostications, to convey fully his views ; 
and established the diagrams, to shew fully the difference 
between the true and the false ; he has likewise annexed the 
explanations, in order to express his full meaning. He has 
made changes and indications (in the diagrams,) in order to 
shew the full extent of its advantages ; while he encourages 
and urges on those who work the scheme, in order tojg ypfT 
carry to the utmost its marvellousness" See Theology of 
the Chinese, page 136. 

57. 3f!f |$ To understand thoroughly that which is mys- 
terious. Again, the Jp gjjg Book of Diagrams is quoted, as 
follows : " Going on from this (lower attainment) the stu- 
died advances, until he attains a point which surpasses com- 
mon apprehension ; he j|g ^ comprehends thoroughly the 
mysterious^ and knows fully the transformations of nature ; 
thus reaching the fulness of virtue." See Theology of the 
Chinese, page 139. In paraphrasing this passage, one com- 
mentator says, " Passing on between these two, the student 
attains to the {§£ fly abstruse and wonderful, not to be com- 
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prehended by common minds, while he thoroughly exhausts 
the $£ j& j£ )f$ wonderfully marodlous % and perfectly 
knows the ever-changing doctrine. 1 ' 

58. jjjjjf jjj$ To assist spiritual beings. Another quota- 
tion from the Book of Diagrams, " The (diagrams) bring to 
the knowledge of men the right course of tilings, and bring 
human actions into contact with fj$ invisible beings ; in 
this way (the diagrams) may be useful in the intercourse of 
men, as well as of jjjjg jjjjp some assistance to invisible be- 
ings" See Theology of the Chinese, page 125. 

59. HI f$ Round and mysterious. The % £§? Book 
of Diagrams is a*ain referred to. as follows : " Thus it is 
that the character of the divining straw is [f§J |[JJ ijjlf round 
and inscrutable ; and the character of the eight diagrams is 
square and within comprehension." See Theology of the 
Chinese, page 131. A commentator says, that " round and 
inscrutable/' refers to the changes of the straws, which are 
interminable ; while "square and within comprehension," re- 
fers to the settled principles of things. 

We have then a quotation from the song of Jgg[ ^g Yfl- 
si'n, in allusion to the Hea dynasty, as follows : " Ceremo- 
nies should be fixed like the decree of Heaven, and wisdom 
adapt itself to circumstances, as the ||§[] jjjljl revolving and 
mysterious (changes of nature)." 

60. HI jjtyl Sagelike and inscrutably intelligent. Under 
this head, we have a quotation from the flf g^ Historical 
Classic, as follows : " The virtues of the divine ruler (Yaou) 
were extensive and all-pervading, he was ^g sagelike and 
flfl inscrutably intelligent, both jpj dignified and jt accom- 
plished." See Theology of the Chinese, p.p. 6, 46. 

Then follows a quotation from a memorial, drawn up by 
B^ Ld-kS, who said, "When the middle kingdom be- 
comes intelligent and prosperous, and when its fate is to 
have §IJ sagelike and ffiji inscrutably intelligent princes, 
then distant nations will hasten to her coasts, and cherish 
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towards her the respectful feelings of servants and children." 

61. 3^ $$ The host of spirits. Here we have another 
quotation from the fg* j§§ Historical Classic, as follows : 
" Shun looked in his worship towards the hills aud rivers, 
universally including 2|§f$ the host of spirits." See Theo- 
logy of the Chinese, p. 44. Also Inquiry, p. 46. and Morrison's 
Dictionary, Part 1. Vol. 1. p. 804. 

From thejfeilf Tsb-chuen, we have the following quo. 
taiioQ : " The form of the imprecation is addressed to the 
famous bills and celebrated rivers, |§ fj^ to the host of 
spirits, and the 2ps jjj)|J multitude of objects sacrificed to." 

In an irregular poem on the "fcf* jj| palace of the sweet foun- 
tain, we read, "Select the head necromancers to call at 
heaven's portals, and opening the court of heaven invite the 
ffi host of spirits. 17 

In an irregular poem by *j|J§ $5 Chang-hang we read, " whilst 
felicitating ip fjfl the host of spirits who hold the wands of 
office, he was displeased with the faithlessness of the 
[Jjf J^£ Fang-fung country/' 

62. fjj f^ Intelligent spirits. Here we have a quotation 
from the jpjf £§! Book of Odes, as follows : <( Whilst we respect 
and venerate \$[\ ^ intelligent spirits, we ought to escape 
the wrath of Heaven. " See Theology of the Chinese, p. 65, 

Then follows a quotation from the }rJJ fg Book of Ceremo- 
nies of the Chow dynasty, under the ^yCf? autumnal officer, 
which runs thus : " The officer in charge of covenants attend- 
ed to the manner in which these covenants were drawn up, 
and the ceremonies attending them, when he faced the north, 
and announced the same to the Hjj ffi intelligent spirits." 
The commentator tells us that the intelligent spirits here re- 
fer to those which preside over the tun and moon, hills and 
rivers. 

After this we have a quotation from the ££ >|f Tsb-chuen, 
"When a country is about to prosper t3£} ?lfl intelligent 
spirits descend and inspect its virtue." 
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3^£ f§ Pan-koo, speaking in admiration of the emperor's 
^ jS ea«^r n tour 0j f inspection, says, " EjJ^ |^ Intelligent 
spirits frequently respond to their votaries, and felicitous 
verifications are sent down." 

In the ode of j$j $jj Yang-kang we read, u Purity and 
sincerity move heaven and earth, fidelity and rectitude influ„ 
ence flfl flfl intelligent spirits." 

In an ode on the sacrifices offered to the lady "j^£ fjjjj 
Hwang-po, composed by §fij jfjj L6w-shang, occurs the fol- 
lowing: "The clouds and rain upon the blue hills are io 
accordance with the arrangements of H^} ^ intelligent 
spirits" 

63. wiflfj To rely on, or to afford reliance to spirits. 
In the H| g£ Book of Ceremonies we read, that " they 
spread the mats and put the tables uniformly, to afford some- 
thing ^ f ||| for the spirits to lean upon." 

In a book on geography, published in th<- j=j Tsfn dynasty, 
we have the following passage: "When [gj {JgJ Kaou-yang 
was on earth, he $£ ffi relied on the spirits, while *qf ||| 
Te-kuh complied with Heaven and practiced righteousness.') 
" 64. *fft ffe Transformations myterious. Under thU 
head, the writer in the ^g| gQ Book of Ceremonies, speaking 
pf music, says, u When feeling is deep, the elegant expres- 
sion of it will be clear ; as when the spiritual energies of 
nature are full, then ft flfl its transformations are mysteri- 
ous." The commentator says, that ^ Shin here means 
mysterious and incomprehensible. See Theology of the 
Chinese, p. 92. 

In the writings of 3$fi Jj|] Pan-kod, found in the 
books of the later Han dynasty, we have the following ; 
%i The great jR$ marvel fa is the transformation of nature, 
in which we continually observe complete perfection." 

65. 2f£ §$ To lead forth the spirits. In the ^ f {* Book 
of Ceremonies we read, " Music is intended for the promotion 
of harmony, thus (when played up)^ j||l it leads forth the 
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spirits and in this respect follows the pattern of Heaven." 
See Theology of the Chinese, p. 90. 

66. ffj |$I To keep the spirits in I he ktner ^apartment. Ano- 
ther quotation from the |§ g|J Book of Ceremonies is as 
follows : " When the villagers were exorcising demons, Con- 
fucius put on his court-dress, and stood on the steps (of the 
ancestorial temple,) that he might !f| f$ retain the spirits 
in the inner apartment (of the building. )*' See Theology of 
the Chinese, page 88. Inquiry, page 106. 

67. ^t f# The spirit of the ground. In the f§[ |JJ |f 
Explanations of the Book of Ceremonies, we read, that k [fe 
Sew, the son of JC 31 Kung-kung loved to wander abroad, 
but wherever he set his foot, he invariably inspected things 
•most accurately; hence the people sacrificed to him, as ^£ j|p 
the spirit of the ground." 

In the odes of ||| tf$£ Han-y u, we read, " The blade of 
wheat contains the ear, and the mulberry-tree produces its 
fruit, but both of them depend on the soil, and rejoice in the 
ft jfllfl spirit of the ground. " 

67. |jjjj ^ To feast the spirits. In the Explanations of the 
MI Wl Ceremonies of the Chow dynasty, we read, tbait 

" When mention is made of songs, posture-making, and vic- 
tims, the meaning is, that on the prince bringing in the victim, 
the songs and posture-making commence ; intimating that the 
sacrifices are fat and fragrant, in order to ^jfllp feast the 
spirits. 71 

68. -Jc W The S reat *P irits - In th e Jf^J fj§ Book of Cere- 
monies of the Chow dynasty, it is said, that " (When kings go 
out to war) a sacrifice corresponding to the celestial one 
should be presented, an earthen altar should be built to the 
*sZ w g rp -*t spirits, while the military weapons should be 
sacrificed to at the great hills and rivers." The Commenta- 
tor, also quoted in the Thesaurus, says, that "the great spirits 
here refer to the spirits of the earth and of the adjacent 
mountains." 

E 
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A IB, form of imprecation, employed against the f£ Tsob 
country, contains the following : •» Let the public offerer 
of prayer, named #fr ^p Shu;>u-tung, spread forth his sup 
plications, and announce them to the illustrious and jjl^ $$ 
great spirit. 3? {§£ A-to." 

69. $& j}|$ To provide for the spirits. In the ^§£ Hf 
Tsb-chuen wc read, that" The -f magistrate of^fcYu, 
named ffi ^p Wod-yu, said, As connected with heaven 
there are ten days, (i. e. tun days designated by the ten 
horary characters called celestial stems,) so among men there 
are ten ranks, the inferior among whom serve the superior 
while the superior ^k ^ provide for the spirits." 

70. jJjSs fjp To sacrifice to the spirits. Among the jj9 
g§ Sayings of the Chow country, it* the following: "The 
private historian jQ Kwo said, When men do not jjj]|| sacri- 
Jice to the jjjlf spirits, and yet seek for happiness, the spiriis will 
certainly send down calamity upon them. To present offer? 
inge wiih a pure intention is what is meant by jjjjg sacrifice." 

71. IJjf} ij$ To set forth the spirit. Among the same JjH 
f[§ S«ayings of the Chow country, is the following: «]|§ 
Chow, the son of 3^1$ Sun-tan, ofthEpp Ts fa country, 
in MQ 5^1 setting forth the spirit, was enabled to display 
his filial piety." 

72. ^ fjjlfl To adjust the spirit. In the same work there if 
a saying of f^ *)\\ 1A L»hig-chow-kew, to the following ef- 
fect : il Music commencing with the note called )[& "5u Koo-se 
is played up, when we have to purify the hundred objects, 7§ 
§E}! to adjust the spirits, and to entertain guests." 

73. <|j§ fpfl To rely on spirits. In the sam* work a writer 
says, that 4i Our j£Ke clan, sprang from MkfflL 1 ^ imperial 
grairtl-mother, who dwelt in the -j£ !g celestial tortoise (one 
of the lunar mansions) ; she was the niece of jJ^jfiu f'hae* 
kean<;, and the descendant of {£] g| Pfh-ling, the jj$ spirit 
on whom j§| ^ Pung-kung <|j| relied" 

74. Jj$f pi All the spirits. In the^f f|| Sayings of the 
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Ts6 country, is the following direction : Cl In conjunction with 
the princes of the empire let them adorn the victims, and 
draw up the form of the covenant, in order to imprecate 
fjfjp all the spirits above and below." 

75. ||j jflf Like the spirit*. In the $* f£ Historical Re- 
cords respecting ^J 'ijf Woo-te, one 3*C J$S W Wan-chtng- 
yen advised the emperor, saying. " If your Majesty wishes 
to maintain a communication with jjjjjl spiritual beings, and 
your palaces and robes are not ^ |l|j like those of the 
spirits, the jjjjjl Vfift spiritual being's will not approach you." 

In the ^ y(^ Astronomical Works of the^jf Tain country, 
one t{|| flSf Chang-hang said, * AH the stars are disposed in 
order, each one having something to which it belongs ; tho*e 
thai are over the desert resemble wild animals, those that 
are over the court resemble the officers, and those that are 
ever men in general $fc jjj$ resemble the spirits" 

76. J^| w& To keep together the spirits. In the J§> ^ff 
annals of lj£ ]f|* history, we read, that <: pf JP] Chuen-heuh 
ordered the corrector of the south nanvd jg Chung to attend 
to the business of heaven, in order to J^ jjjlp keep together 
the spirits ; whilst lie commanded the corrector of the north 
named ^ Le to attend to the business of earth, in order to 
JEO K ke*& the people in their proper places ; causing them 
to revert to the old regulations, and not to intrude familiarly 
into forbidden things." The commentator fays, that J^ 
shift means ^ to keep together, or to collect under the pro- 
per head. 

77. ^ |f Good spirit. In the ^ f£ Historical Re- 
cord of the times of §)5 jgj j§l Ts":nche-hwang, we read, 
that "3& j|i Che-hwang once dreamed that he bad a battle 
with 3$ |$ the spirit of the sea. Whereupon he enquired 
pf the interpreter of dreams, who said, you must banish 
Away this 5§ jjjjjl evil spirit, and then the sg ffy good 

spirit may be induced to come." 

. In the account of 3E ^ %j Wang-gnan-shfh, met with 



in the $|3 3^ HE History of the Siing dynasty, we read, 
that " S S ^iP Leu-hwuy-kliing rame to pay his obei- 
sance at the emperor's gate, wlu»n 3^ >£j Gnan-shih peti- 
tioned, that this nun might be admitted to take a part 
in the government of the country ; he also prayed, that the 
einj>eror would summon ^ jpp Han-ke'ang, to officiate in 
the stead of himself, (as prime minister). These two men 
strictly adhered to the pattern which he hud set them, with- 
out the slightest failure ; so that the men of that day called 
£$r Keang, the *\y f*J the priest that handed down the 
system, and ?g jffl Hwtiy-k'hing the ?g: |$ good spirit 
that protected the scheme of government, established by 
Gnan-shlh." 

78. $| j$Jl To look out for apparitions. In the ^ $L 
^book on the appointment and transfer of offices, met wilhin 
the $* |B Historical Records, we read, that " ^ TjB^ $ 
Ktinsr-sun-k'hing'jl^jfiy was looking out for apparitions at 
^Sj Pf5 Hd-nan. wh^n he saw the foot-marks of a $fy \ 
farry, named jj$| J^J How-she, on the city wall." 

The same work also says* that some jf J^ mountebank! 
having asserted that " in the time of Tpf ^ Hwang-te, fit* 
cities and twelve galleries were built,, in order to jj^? j$$> /^ 
lookout for apparitions? at certain seasons of the year; 
the decree was issued to the following effect : The 
emperor has given permission, that in the coming year, these 
should be constructed according to the pattern." 

79. 3& |$ Vapoury spectres. In the ^ jjQf! fff book on 
the appointment and Irausfe* of offices, met with amon* the 
Historical Records, there is a story about one ffif JB| 
*p Sin-hwan-pln?, who. looking up into the air, thought 
that he saw ^f ^Ifl Iffl^some spectres and vapours there, like 
men with silk caps on ; upon which the emperor, believing 
his words, ordered several temples to be built, and^JS Ping 
to be richly rewarded. Hetbea thought, he saw ^fi» jjjj, 
a golden vapour in another place, and was about to involve 
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the court in more expense, when " some persons sent up a 
memorial, stating, that what g^ j||^r Sin-hwan-prng talk- 
ed about ^ H^ vapoury spectres, was altogether false ;" 
whereupon the emperor gave him over to the officers of jus- 
tice, and caused him to be put to d«*ath. 

In a work entitled ^ ^ 2S "E W Hwang-keTh-king- 
she-shoo, vre meet with the following sentence : " With 
regard to the earth, we may consider, that its Jl^ substance 
constitutes its jj grosser element, and its j|*j vapour forms 
iU ^ spirit." 

60. ^C $1 To receive the spirits. In the |j| ^ J^ 
Account of Ceremony and Music, found in the ^ f§| Books 
of Han, we read, " When (the emperor), in his beautifully- 
embroidered robes spread all around him, }§\ jjjtyt goes to 
receive the spirits, they come." 

In a work called f|* J§t -fa WR Yfin-kefh-tseTh-t3een, we 
read: "You should immediately go to Tp* jjjlp receive 
the spirits, and to g£ ]jL arouse die wind, that in obedience 
to the flow of waters, they may spread abroad the waves." 

81 ' MlS$ Thcmother8 P irit - In the fiS ^ ^5 Ke - 
cord of Ceremonies and Music, met with in the ^g |jp 

Books of Han, we read : "Only the fjj§[ j£ Great Original 
is especially honoured, while the §|fli jjjl^ mother spirit yields 
us abundance of happiness." The commentator on thfsi 
passage says, " The great original is Heaven, and the mother 
spirit refers to earth ; the passage implies, that the spirit 
of heaven is especially to be honoured, while the spirit of 
earth yields us abundance of delight." 
. wt pk Wi 1-6^-yn-seth in his preface to an irregular poem 
written on tffc J& Te-shTh, says: "The $| f$f mother 
spirit sends forth dampness." 

82. jlj| flp Overawed in spirit. In the same fj£ f^ ief 
Record of Ceremonies and Music, we read : That " the lis- 
teners without exception felt as if Jjfiff P,deprive(it of their self- 
possession, and $$ *ffp overawed in spirit ; they were other- 
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wi*e delighted and received (hat which flowed towards them." 

*2. 5C W To have intercourse wilh spirits. In the J8 
f£ * Record of th« sacrifices offered at the winter solstice, 
found in the y§| f|p Books of Han. we read, that ** When (lie 
Book of Odes speaks ahout ' following out the old regulations,' 
it means by 'old regulations' the institutions of the former 
Icings: *$£ 3E Wan-wan* made use of these ^$£ fj$l to hold 
intercourse with th? spirits in sacrifice, and thus his sons and 
grandsons, became numerous in the extreme." 

In the works of 3|£ 9* $t Wet-shabu-uii*, we meet with 
the following observation; "Those who discussed the sub- 
ject further considered, that the ode referring ' ^Sf j§| to the 
purity of the ancestorial temple,' implied that the ceremonies 
observed in 3C jj|$ holding intercourse with the spirits 
ought invariably to he pure and peaceful." 

The work ofj|£ ^ Chung-keun. says, that "theessen- 
tial part of sacrifice consists in 3t fr folding intercourse 
with the spirits, and that the excellence of music consists in 
its §? fl^ satisfying intelligent beings." 

In the fQp song of 3E 8* lne ^ ve "pints, we meet with 
the following direction, <c 3£ h°M intercourse with JJt *** 
spirits, as if you were entertaining them." 

84. ^ jf$ The sprite of the Tsin country. In the works of 
JHIJ: Yang-hefing, met with in the j|| ^ Books of Han, 
occurs the following: "^| f$l The sprite of the Ts?n 
country being afraid, trampled on his own soul, and skulked 
under the banks of the stream." The commentator on this 
passage says, " That in the time of o£ Wan, the duke of 
^ Tstn, there was iffir a monstrous elf ahout the court, which 
turning itself into a cow, fleduo the southern hill, and bid 
among the trees of the wood : when the trees were cut down, 
h changed its shape again, and entered the jg Fung water 
The duke $£ Wan abominated it, and made an image of it ift 
order to brin# it under subjection. This is what the people 
of the present' day mean by 4 the horned one :' which is called 
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^ ,e ^Sr S9 sprite of the Tsin country. It means that this 
?ql sprite became frightened, and dived into the water, where 
it trod on its own ^ soul, and skulked with its back against 
the side of the pool, on account of its excessive terror." 

85. ^P jjjlji To harmonize one's spirits. In the works of jSt 
^ %K Keu-tseen-tsew, met with in the ^| ||| Books of the 
Han dynasty, occurs the following; " By attentively listen- 
ing to the sounds of music, we ^ ^ foster our vigour of 
mind, and jj$J ffi harmonize our spirits." 

The song of the lady 5E Wang of the empyreal palace, 
contains the following expression : '' The pearly pipe 5fW 
soothes ftp my spirits, while the golden wine-cup dissipates 
my sorrows. 1 ' 

In an irregular poem on a chrysanthemum growing 
in the court, written by >jg| j'jlij Yaug-keiiiig, we have the 
following : " To pj£ 'p: foster one's disposition and 3$Q f$| 
soothe one 1 s spirits y is the way to promote final felicity ." 

86. j§j§ jjjft The fairy of salt water. In the account of the 
l^j ag£ southern baibarians, met with in the ^g ^ Books 
of Han, is the following statement : " In the §g >jC sal t wa- 
ter there is a $£ flfl fairy lady, who addressed J|| ^f Prince 
Lin, sayin?, * This territory of yours is wide and extensive> 
producing both fish and salt, I wish to remain and dwell with 
you.' The prince Lin refused ; when the ~fc §lp fairy lady 
came unexpectedly one evening and took up her abode with 
him. In the morning she transformed herself into an insect, 
and with the rest of the insects flew about in such swarms as 
to obscure the lighfof the sun, so that the sky and the ground 
were both darkened : this continuing for more than ten days, 
Prince Lin waited for his opportunity, and shot her dead 
with an arrow ; after which the sky became clear." 

87. *§£ §$ To compose the spirit. In the writings of jftl 
Jljf^Chung-chang-t'hung, met with in the }|| fif Books of 
Han, we read a* follows : " ^ jj|fjl Composing your spirit 
in the inner apartments you may aspire to the mysterious 
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mnptioess spoken of by the Taouists ; also (Cj* ^ managing 
yoyr breath in pure placidity, you may aim at some conformi- 
ty to their most eminent doctors." 
88- ffll ®P The united spirits. In an astronomical work. 
jjgf met with among the g| |jj Book* of iian, we 
read that, " ~, 1^ The three impeiial ones excelled in their 
transformations, while the {jjjj jjjfp united spirits were pure in 
their simplicity." 

89. ££ ^ To felicitate one's spirit. In the account of 
Leang*ke f met with in the |f| ^ Books of Han t it 

id ^ aid, that "One^Rt :§jj Yuen-choi sent up a memorial to 
him, saying, ' You the great general, should imitate the prac- 
tice of those who store up their carriages ; you should recline 
on a high pillow and SB ffi felicitate your spirit" 

90. fjf ]jtj) To be sparing of one's spirits. la the account 
of )§| fj|jf Chow-pwan, met with in the g| ^ Books of Han, 
we read that " tf|] Chow was able to requite his parents, jgf 
<ftfl/ie was sparing of his animal spirits^ and thus promoted 
hi* happiness.'' The commentator says, that sparing 
mean* to be careful of indulging too great a flow of animal 
spirits. 

9 l' fffi 18$ The demon of the arrow. In the account of ^ 
Kang-kung, cpntained in the ^ J|| ^ Books of the lat- 
er Han dynasty, we meet wit!) the following statement : 
u The northern jjfl ^ Shen-yu, (Tartars) attacked the city of 
<gg ^H Kin-poi), when ^ Kung ascended the citadel tQ 
defend it; in doing which he took some poison, and rubbed 
jt on his arrows, spreading the report, that the ||| ?§£ Chinese 
had )gy ^1 demons in their arrows, and that all who might 
be wounded thereby, would meet with some unforeseen cala- 
mity. He then shot them off from a strong bow, and those 
q{ the enemy who were struck by the arrows, on looking 
at their wounds, perceived a bubbling of the blood \ this 
induced great alarm, and led them to say to each other > g| 
^£ ||f the weapons of the Chinese have demons in them ; 





41 

and they are much to be dreaded. 1 Whereupon the Tartars 
raised the siege." 

In the ode of f$ |jj| t|! Hwang-ting-keen. occurs the 
following: "When the Chinese took the city of J)|C »J|| 
T'haou-chow, l heir "jjijf ^J f$J arrows had something 
marvellous in them." 

92. JJ^ f$ To penetrate into the spiritual. In the works of 
|§ Luh-yun, contained in the books of the ~|=f Tsiq 
country, we read, "Fathom the abstruse, collect the scattered, 
J^ i§ reflect on the mental, and }J^ ^ penetrate into 
the spiritual" 

lu the ^i j§| ffl Record of the three Imperial Ones, found 
in the {^ g^. Loo-she history, occurs the following : •' ||g 
§ The treatise on spiritual things, and the work on the 
J\ W eight conjunctions, certainly jjjj] jjjljl penetrate into 
the spiritual? 

The§gj3? secret explanations of the 3Ei Sx Perfect 
Classic say, " That the £j£ ^£ three originals, and the 
J\* W e ^^ Jt conjunctions, naturally led to the perfection of 
wiidug, and were first discovered by observing the foot-prints 
of birds. The j)f| fq True Injunction says, that the 
J^ j^ eight conjunctions are the origin of writing. The 
^fc ||j^ $55 Great Penetration Classic says, The arrange* 
meut of the 5El J§l Three Imperial Ones, (the trinity of the 
Taouists) is as follows : 3? }jj^ The Perfect Pure One ^ l|L 
penetrates into the abstracted, Uie _£ J^ Superior Pure 
One ]J^ j££ penetrates into the mysterious, and the j£ ^ 
Infinite Pure One ^J jjjtp penetrates into the spiritual? See 
Morrison V Dictionary, Parti. Vol. L p. 15. 
• 93. R§fl|lTo promote one's spirituality. In the ac- 
count of U J^ Tsaou-pe, met with in the ^jjf f§| books of 
T«i'n, we read as follows: " ^ ^ Yu-kung dwelt alone, 
on a lofty precipice, in order to p|F $$ promote his spiritual 
Hip ; while ^ JJ£ Leang-sang went away to the southern 
regions, in order to l§c ]j!l maintain his abstractedness." 

E 



42 

Also in the writings of f||[ W Foo-heen, we reod, " It ii 
said that you ought by silent meditation f§=| jjflf /o promote 
your spirituality, and whenever you meet with any great 
gain or loss, you should lay fast hold on this principle." 

In the account of |g ^ Tsuy-haSu, found in the jjg^ 
books of Wei', y^ Hauu addressing the eiiijKsror said, "Your 
Majesty should saunter about, without anything to do, aud 
thus 1^ ffp nourish your animal spirits, and promote your 
longevity.'' 

91. $$ f$ The excellent spirit. In the ^ ^ Record of 
Music, found in the ffij y§ f?y books of tlu 2viu-tse* dynas- 
ty, wo meet with :he following- : IC Intelligently venerate tlw 
JH mi "»|wrial ancestor, aud respectfully invite {jjg jjjtji the 
excellen t spirit . " 

93. j^ |^l The sylvan elf. In the account of the jJ§ 
^jSJ western regions, found in jfc J^ the northern historians, 
we have the following strange recital : k4 The 3£* g§] country 
of the Amazons lies to the south of the %P S ${ Tsung moun- 
tain, where, the people commonly serve a jjjlp spiritual being, 
called p5j jj|£ ||| O-sew- 16 ; there U also a ^f )]ilJ5 sylvan elf, to 
whom at the beginning of the year they off.r a liuman being" 
in sticrifice ; for which, however, a monkey is sometimes sub- 
stituted : when the sacrifice i3 over, the offerer goes amongst 
the hills and prays ; a bird like a male pheasant then comes, 
aud lurches on the palm of his hand ; if on cutting open the 
stomach of this bird, they find it full of corn, they predict a 
favourable year; but if of gravel, then calamities are looked 
for. This is called divining hv means of birds." 

In the work entitled ^ji jjjffl ={* a general Inquiry into all 
the spirits, we read, that, " Tn the district of §| t^flaing- 
shob, in the prefecture ofj/lf £T Leu-keansr there lived a widow 

nnn n;im.*rl *9+ ,35 S? I \ I,a.:« ~UX„ „.k« ..:..— .... ^«- 



woman, nam id 2p jit ^ Lu-lieen-chay, who getting up one 
night in her house, saw a female clothed in embroidered gar- 
ments, calling herself |^ the imperial grandmother ^ 
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jjl^l i he fairy of the woods, who was able to get op clouds 
arid rain." 

In an ode in praise of the y$ j||[ bamboo mouse, composed 
by 3E $*j Wang-yu, we have the following couplet: "In 
regard to rank it attaches itself to the altar of the fg\ $9 
sylvan fairy^ and in respect to income it steals the rice of the 
great granarv." 

96. fljj> ifi$ The heart and mind. In an account of the 
Jf$7& Buddhist and Taotiist religions, found in the fj| j|| 
books of Wei, if is said, %; That their religion consists in 
setting aside JfJJ^ disorderly thoughts, and in thoroughly 
cleasin? Aj) w the heart and mind" 

I" T$h **? *U? n Record of strange and singular things, we 
read that, "2|Ejp| Le-kwang. the imperial historian of thej^ 
Pf northern Tse dynasty, was most intensely addicted to read- 
ing ; one night he dreamed that a man came to him, saving, 
'I am your iQ jflp heart and mind, you have oppressed me 
by excessive labour ; I therefore now take my leave of you ;' 
after this H=t? Kwang became sudtleuly ill and died." 

97. 5^f$ To exhaust the spirit. In the account of 2U, 
j§P]i§[ Wan-yen-po, met with in the Jglf fj| books of 
Thang, we read, " That after ^ jS| Yen-p5 was dead, his 
irajierial master sighed, paying ' Yen-po, on account of his 
-anxiety for the country. 5p^ J§» has expended his thoughts 
and $£ ftfr exhausted his spirits ; I am sorry that I did 
not allow hinoLa little leisure, that he might promote his 
longevity.' " 

98. pf filjl To do obeisance to the spirits. In the ^ ;j$j 
Account of sacred music, met with in the ^ ^ History of 
the Sung dynasty, we have the following statement : il The 
carpetted table is intended IpJ} 'qf to pay court to the gods, 
and the ^ ^ bamboo houses are meant Jp jf|$ to do obei- 
sance to the spirits.*' 

The bamboo houses here mentioned allude to the little imi- 
tation houses, made of bamboo and paper, which the Chinese 
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burn, when thev worship the manes of their ancestors." 

In the ode of ^^L^- ho, we have the following line ; "$f 
ftyf By doing obeisance to the spirits, we obtain the grant of 
longevitv which we offer up to the emperor." 

99. f$ f^ To inquire into the spirits. In an account 
of §§£ -£ arts and literature, met with in the 5$C *£* His. 
tory of the Siing dynasty, we read, that " ffc 4fc Tsefl- 
heuen composed a treatise, entitled fB fiff #K an inquiry 
into the spirit*." 

100. |Jj f$ The spirit of the hill. In \l}%$£'J3i 
a fabulous account of hills and seas, we read, that " £g J| 
£. ^ The spirit of the Chung hill was called $g $t Chfih* 
y\\\ ; when it opened its ey^s to see, there was day, and 
when it closed them, there was night ; when it blew roughly, 
there wn9 winter, and when softly, there was summer; 
its body was 1,000 le in length, and it dwelt to the east of 
$H f$ Wod-shin." 

Again, in the same book we read, " At the j^ jjj Too 
hill there is a ffl spirit, called the ^£i]|t celestial fool, who 
dwells there ; he frequently gets up unusual storms of wind 
and rain." 

In the ^ f ^ ^ Inquiry into the spirits, m*rifian*d To- 
iler section 99, we read, that u In a village in 5p£ Jy| Yuea- 
chow, there was an old man, whose disposition was respect- 
ful and kind, and his family very rich ; one day, a young 
person clothed in purple, with a great retinue of servants and 
chariots, came to his house, asking for something to eat; 
the old gentleman invited him in. and spread a table before 
him, richly provided, with sufficient for all hie attendants ; 
white the old man waited upon them. The youth said, *I 
am £jl |lj fljt the spirit of the Yang hid ; all those who 
sacrifice to me, obtain happiness thereby. Observing that 
you were a superior man, I have come to you, asking ion 
something to eat" 

In the ode of ^ ^ I^-twan, we have the following fcra- 
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plet : " With boiled fish, you may entertain a ^fC -^ visitor 
from the waters, and with supplies of wine you may pour out 
libations to [If f$ the spirits of the hills." 

101. 7^ f$ Fortunate fairies. From the jlf $| jgg fabu- 
lous account of hills and seas, we have the following: - "The 
yL /f{ nine streams uniting and flowing to the noi-th, enter 
the Yellow river : in these, there are many 2s 35 azure 
gems and p| ^ fortunate fairies. One named fS;|fl T'haS- 
fftng guards them." 

l02 - §)E'fti$ The drumming spirit. An extract from the 
same work is as follows : " The f|$| If, fairy bird of the ^ 
tJ4 celestial hill is called ^? yX Te-keang ; it is well-ac- 
quainted with the mysteries of music and dancing; one 
calls it, the §5 jf|l|? drumming spirit." 

103. 7fs wfi Not to become an active spirit. In the 
writings of 5g ~j* Labu-tsze, we meet with the following 
extract : "When (a sovereign) governs the empire by risfht 
principles, J-C fy >J\ jjjtp the quiescent spirits jjjqj do not be- 
come ctctive spirits, (i. e. ghosts do not appear); it is not so 
tnuch that the quiescent spirits do not become active spirits, 
as that f|!p the active spirits do not injure people." 

The Commentator on this pas«n<re says, that " the ^ 
jquiescent spirits here mean the 5\ >lfi *CL H breath or spirit 
of heaven and earth ; and that the flt^J active spirits here 
mean gg @ ghostlike monstrosities. He adds, that when 
the breath or spirit of man is in perfect unison with the breath 
or spirit of heaven and earth, then virtuous rulers govern the 
empire according to the right way ; stillness prevails, and 
the people are not disturbed ; thus the spirit of the people 
Is placid and harmonious, filling up all nature, and influen- 
cing all within its reach ; the breath or spirit of heaven and 
>arth does not display itself in T^JE ^ unnatural appearan- 
ces, and the y^ quiescent spirits do not become gg 'gj 
ghostlike monsters, to bring about calamities." He continue*, 
that " the J^? quiescent spirits not becoming §£ *§* ghostlike 
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inofistert is not because they aie devoid of 9|f£ ghostlike 
monstro-u'tv: but although ili-y posses* ihe power to produce 
such 53? Q£ srho^ilike monstrosity they do not conjure up 
calamities to injure |«ople. The reason «lty ih»*y do not 
injure |ieo;ile h, not tli.it they fliMiH>:lve« ar«* able to refrain, 
but b 'cause tlie *a*ea are eiiahl:d to came the spirit or 
breath of the people to b; pi icid and agreeable, not injuring 
the spirit or breath of heaven and earth : in this way the 
spirit or brent h of heavn and earth aWo becomes- placid and 
azreenble. and doss not injure mm." The com *n mutator 
concludes by *nving. that '• whether we sp^ak of ]m qui* 
on! «i»irir* or ^ active spirits', we in either case refer n 
3v flfi s #1 'I" 15 spirit or breath of heaven and earth. The 
nam-* are two. but one thiii^ i* intended." Prom the abo?e 
it is evid-nt. that the words % kwri and ffy shin have die 
same general meartng. viz. th.it of spirits, tfie one quiescent 
the other active ; of the two kinds, however, the latter are 
here viewed as the most to be deprecated, being active 
only for evil, appearing in the shape of i! hosts, monsters, 
fairies, and elves, and invariably bringing down calamities on 
the people ; while the utmost influence of the eng»*s is 
requisite to keep the jfijfi active spiritual monstrosities in the 
Jg quiescent state 

In an ode on the (Kj} yfi\ western river, written by ffiig 
Wang-tsun, we have the following lines : " From the lime 
when the intelligent magistrate thriw the witches into the 
river, up to the present day, y^ the quiescent spirits, *f%$r 
have not become active spirits." 

In an ode written by J^f jfc -^ Fan-chtng-ta, we read, 
" After having driven di.ll care away, its coming again, 
shews that the wine ^f\ jjjlp has no active sviril in it." 

104. §? ^ The spirit of day. || ^ ^ Kwan-yin- 
tsze said, " s^ The soul may be cornered to trees ; treee 
take root in the moisture of winter, and flower during the 
warmth of summer ; thus it is, that^ <l2R tne 8 oulofmaA 
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is stored up in the v^fnl 11 ' 6 * e88ence °f night, and dis- 
played in I lie § jjjljl active spirit of day. 17 

105. ^|| ijj$ To collect the animal spirits. The same 
wrirer says, •' $0 When your mind does not gallop abroad, 
you may ^p| ffl$ collect your animal spirits together" 

106. f|| jjj|$ To pluck up the spirits. |J| #£ ^ Ko- 
kwan-iszt; said, " Self-novernmeut is the means whereby we 
f?l fit t 4 uarc ' onr s «hiile essence, Jj!| JjljJ pluck up our ani- 
mal spirifs ( and §jj£ ^ regulate our nervous fluids." 

107. f§; f$ To preserve the spirit. j£i£ ^p Chwang-tsze 
said, t: For ihe support of the body, and fur ihe j>Jf f|lp pre- 
servation of the spirit, there are certain laws, which consti- 
tute what is called nature." 

In the ^jfs? f£ pjflf Discourse on the fostering of human 
life, we read, '• Cultivate your nature, in order to \0fc $f 
preserve your spirit, and calm your mind, in order to £fc £f 
keep yo,,r hotly in health." 

108. jp| flip To bridle the spirit. In the commentary on 
the !fp J^ Spring and Autumn Record, drawn up by |5j J& 
Leu-she, we find the following statement ; * ; Those who 
cannot advance in learning, whilst, under the influence of 
custom, feel their 3JH fflJ spirits restrained, and when abroad 
incite world, boast of their influence, and delight in exce>s." 

109. $$$ The azure spirit. % fo ^ Yuen-nung- 
poou, quoted from the 3fP ^>\ Spring and Autumn Record, 
says, that " In the time of the ffe Yin dynasty, the five 
planets came into conjunct ion in the constellation J^ Scor- 
pio. Scorpio, he adds, is the ^essence of the ^)]jljJ ozire 
spirit ; when the pQ Chow dynasty came into power, this 
spirit prevailed." 

110. jf^f^l To cleanse the spirits, g J^j Ler-she, in 
iiis commentary on the ^p PX Spring and Autumn Record, 
eays, " The superior man *p ^ composes his ideas, in or- 
der to ^|l jjjlp cleanse his spirit ; and he cleanses his spirit, 
in order to ^f ^ nourish his breath or vital energies." 
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111. §K ft$ To store up the spirit. The ^K? 2 Wn-Wi 
quoted in the ^ ^\ Spriog and Autumn Record, says, 
44 That which the body stores up is called jjj^l the spirit ; thai 
which the light exhibits is called (fn brightness ; hence we 
may say, that to be elevated in dignity, and to be diffusive 
in benevolence, tc ^ Jffl store up the spirit, and to exhibit 
brightness, is the way of heaven." 

112. fft jjj$ To give rest to the spirit. j^£ p}?| ^ tlwit- 
nan-tsze said, " If you ifi jfc jjjljl employ your spirit much, 
your spirit will leave you ; but if you yjji j£ jjj$f give rest 
to pour spirit, your spirit will remain with you." 

113. fjjT jj$ To cause the spirits to return to rest. jj| 
j^ "? HwaS-nan-tsze said, " ?$ ]p| Shtn-nflng first invcu- 
ted the harp, in order to H|f ffp caitfg Me animal spirits to 
return to rest" 

114. fllj jjj$ The punishing spirit. In a work called fjfc 
$& YuS-yuen, it i* said, ' ; f)| fe The du^<e of Kth dreamed 
tiiat a jjjlp \ spiritual |>ersou t with white hairs on his. face, 
with tiger's claws, and holding a battle-axe, stood up in the 
west corner of the hall. The duke, on awaking, called the 
historian |j§ Yin, to divine what it could be. Yin said, Ac-. 
cording to your description, it must be ifp )[)£ Juh-show ; 
who is the jjflj ijjlfl punishing spirit in heaven." See Theo- 
logy of the Chinese, page 74. 

115. ||f f$ To approach the spirits. In a work called 
^ j^I Shin-keen, it is said, " Prayer aud supplication 
should be sincere, in order to f£ jjjtyl approach the spirit*} 
when they will certainly respond." 

1 16. |jg f $ Fierce spirits. The ffj§| j$J Liin-hang says, 
" There are twelve ffi spirits that superintend every dwel- 
ling ; the green dragons and white tigers are reckoned among 
the twelve. The dragons and tigers are JS ^^ fierce spiriis% 
and reckoned among the ]£ ^ correct demons of heaveo." 

117. ||r $j$ The divining straws marvellous. The same 
workdays, "The common people believe in prognostications 
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and divining straws. They say, that to use prognostications 
is to inquire of heaven, and to employ soothsaying is to 
inquire of earth: that *|§> jjjlf the divining stravis are ?nar- 
vellousj and |{g j^ that the conjuring tortoise is efficacious ; 
while both the signs and numbers are attended by verifica- 
tions. Hence they discard human deliberations, and resort to 
prognostics and divinations ; they pay no attention to the 
propriety or impropriety of a thing, but believe in lucky and 
unlucky omens." 

118. j$L f$ The spirit of the earth. The same work 
iays, "Any motion of the ground disturbs the jfe jj|$ spirit 
ef the earth. This spirit of the earth is indulgent towards 
men, and has no evil intentions ; if we merely aim at dwelling 
contentedly and at ease, the J^ H* mind of the spirit will 
pot be enraged, and even without selecting lucky days, 
we shall avoid calamity. But the i |^ ^ Jjfj? spirit re- 
ferred to as the spirit of the ground has no disposition to 
excuse people ; and fiTevil men disturb it, let them choose 
^ucky days ever so much, it will be of no avail. 1 ' 

119. |g flp The spirit of the eaves. A work entitled 
JaQ^itr Tuh-twan says, " In the last month of summer j£ 
5J^ the subtile qualities of the ground begin to be vigorous, 
and sacrifices should be offered to the central roof, and to 
*3 St the spirit of the eaves, in the house. When sacrifices 
are offered to the central roof, the table should bo set up un- 
der the window." 

120. |g }{jlp The genius of millet. The same work says, 
" HciRr The genius of millet, named ££ Choo, was the 
son of Jj§f ]JLj ^1 Le-shan-she. He was skilful in the cul- 
tivation of all kinds of grain, pj Jp[ Chuen-heiih appoint- 
ed him to be the superintendant of the fields. Millet was 
the principal grain, hence millet was chosen as the name of 
this genius." 

121. Us? ffp The spirit of the superior principle of nature. 
A work e*Ued H^ J*|J §| Tsan-tung-k'he says, " ^ The 

G 
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rational soul is ^f j||| the spirit of the superior principle of 
nature, and the 6J^ animal soul is Jfl§k ftyl the spirit ofths 
inferior principle of nature" 

A work entitled J§l jfifj ffiff W H wang-keih-king-sbe says, 
C| g§f *Ae superior principle of nature is honourable, and fp 
spiritual ; being honourable it is served by other things." 

122. (^ jji$ The spirit of the inferior principle of nature. 
See No. 121. 

123. ffi fl$ To make U8e of one's spirit. The ^^t §£ 
Tsan-tung^k'he says, "Men in clear daylight )ff 2]£ employ 
their souls, and Jfl JP-p make use of their spirits." 

124. j$fc ^# To enlarge the mind. The tjt ^ Chung- 
lun says, * c Learning is that whereby we |H£ ffy enlarge our 
minds, and }§| ^% expand our thoughts, Iflg j^J delight our 
feelings, and £§[ 12: regulate our dispositions ; it is the 
highest employment of a sage." 

125. 5| |$ To relax the spirits. In the fa $£ ^ Com- 
mentary on the Water Classic, it is said, that " To the 
west of the ^ lll^f 1 Tseen-gaou hill, there are two rocks; 
about fifty or sixty paces to the south of these you come, to 
a brook, where there is a Jg. jjjy $fL tablet to commemorate 
the relaxation of the spirit of the teacher, •fjjj g|C Teen- 
moo, who retired from the world to this faill. > ' 

126. jjs) jjjljl The copper fairy. In the same work wt 
read, that ".In the district of 1g 2§J Chiing-gnan, in the pre- 
fecture of 0j g^ Hang-yang, there is a pond called ^ Jgf 
Leo -tang : people say, that in this pond there i» a ^§ ffi 
copper fairy j and to this day, the sound of copper is some- 
times heard in the water, when the water suddenly turns 
green, and has a copperish taste, at which time the fish in it 
die." 

127. |9^ f^ The spirit of war. In a new work published 
by ^J $!§ Lew-hee, we have the following statement, about 
the diagrams and their connection with the elements: "Fowh 
belong to the ^J t'huy diagram, (which is arranged in the 
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western quarter); metal (the element supposed to be connected 
with the west) constitutes the JfG f|f essence of military 
weapons. The horse belongs to the^gle diagram, (which 
is arranged in the south quarter) ; fire (the element supposed 
to be connected with the south) is emblematical of the 
S$ ffil spirit of war ; thus it is, that when the war chariots 
are set in motion, the flying fowl move in unison." 

128. 7C W The natural spirits, or the original spirit. In 
a work called the ffcffpBook of transformations, we read, 
11 By finding the door to thejfK jK widely-expanded breath of 
nature, we obtain the root of existence ; discovering the 
seat of the jg |f(|p natural spirits^ we secure the light of life." 

In au ode regarding the Jg jjflp escorting of the spirits 
written by ||| JIE Y6n-ting, occurs the following expression ; 
" We receive happiness from Jfc vr ^ e or igi na l spirit" 

129. *fc ff^ The great spirit. In the same work, we read, 
''jfc BJf The great expanse is one expanse, ^fiC jPp the great 
spirit is one spirit; ^ ^ the great breath of nature is one 
breath ; j£ $$ the great frame of the universe is one frame ; 
these in name are four, but in root they are one; that which 
we cannot hold if we would, nor get rid of if we wish, is called 
the JE — » perfect unity." 

130. fpQjlJl Resembling in spirit. In the same work we 
read, " The spirit of ^ Jh; the great Supreme is the spirit of 
the wide expanse ; the spirit of 3S^fe heaven and earth is the 
spirit of ^ ^f the superior and inferior forms of matter ; the 
Spirit of J^ j?| men and beasts is the spirit of jfft $J flesh 
and blood, J0L J^J ^3 : f$ that in which they resemble each 
other is spirit , JaJ 5^ ;§| Jp but that in which they differ 
is form." 

131. JH flp The sprite of the Han river. In an enquiry 
into the odes of 3E J§ $|f Wang-ying-lin, we read, " At the 
Han river there is a wandering female, called g|filf the sprite 
of that river \ she is so denominated because she is frequently 
to be seen, but never can be found by those who seek for her." 
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132 |JE flT The grand spirit. In ft work called (he gf 
)J* Loo-sIip, we read, that " When A ^ 0^ Jin-hwang- 
she died, 3&Pr the grand spirit succeeded him, who reigned 
300 years, this being quintupled occupied a period of 1,600 
years." 

133. fijjj jfl* The porcine sprite. In the same work we 
read, "The J^ twan character signifying a pig, used in di- 
vination, is the name of the forest rhinoceros, or the $$9 
porcine sprite. This rhinoceros is single-horned, and is sup- 
posed to understand prognostics and felicitous omens ; hence 
the ^§t hog character is used in divination." 

134. 2j5> ifw The red fairy. In a supplement to the same ' 
work, we read, that " jg* J^ Sun-sh6, in his book on felici- 
tous omens, says, that the §g bird of paradise is the jffi es- 
sence of the 5^5 jjfrjl red fairy, and the assistant of the argue 
pheasant." 

135. ^ |$ The border spirit. In a work called f|f J5 
>(ft Yew-yang-tsa-tsoo, we read, that <{ In a lane of the 
^ city of Seuen, in the temple of ffi ^ Tsing-yiih, in 

a Buddhist monastery at the western side, there is (the 
image of) :fjp jjj* a border spirit ; a very ancient relic ; to 
which, before the time of J=| 55 Ching-yuSn, the western 
borderers twice came to swear ; on both those occasions, they 
brought (the image of) this spirit, and put it on the altar to 
swear before it. People say, that it has some degree of 
efficacy." 

136. Tgj pp Shadowy sprites. In the same work we read, 
that " A priest of Taou, called ^|J ^ j|t Kwo-tsae-chin, 
used to say, that there were nine shadows belonging to each 
individual ; he also said, that these nine shadows had each 
names. Of these ^ ^ shadowy sprites one was called 
jjSj J|Yew-hwang, another |§ JHJ Wang-ieang." And so on, 
up to nine. 

137. Hi f# The spirit of the brain. The same work 
says, that " JjpJ fffl the spirit of the brain^ is called gg j£ 
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Keo-yufen ; the spirit of the eye is called g|f §£ H«u-keen ; 
the spirit of the nose is called yff jf§3E Chung-lung-wang ; 
and the spirit of the tongue is called $& ^ Chi-leang." 

In the poem of ^ H§[ Ld-yln we meet with the following 
line : " When the green and white, (or spring and harvest) 
come on, much attention is directed to Jjgj jjjlff the spirit of 
the brain" 

138. #H ffl The spirits of music. The f!} H§ 3§j $3. 
Yew-yang-tsa-tsoo again says, " In the time of jf$ l(| Yung- 
ching, in the eastern market, the daughter of one 3E >ftj 
Wang-poo, about fourteen years of age, had two polypi 
growing out of her nostrils, which when touched occasioned 
so much pain that it went to her very heart. No medicine 
was found that could heal the disease ; one day a 
Buddhist priest, took a little powder and blew it up ber 
nostrils, upon which he took out the polypi and went away. 
Not long after, a young man riding on a white horse knocked 
at the door, and hearing Wang-poo relate the circumstance, 
sighed and said, <jfc 7w The divine Ruler having missed the 
two §p§ j|jqi spirits of music, has just discovered that they were 
hid in your daughter's nostrils ; I have been sent at the com- 
mand of the Divine Ruler to take them, and little thought that 
this priest has obtained them first. For this I shall be blamed.' " 

In a work entitled §f| ||p ^ ||g Fan-yth-ming-e. it is 
said t that " ^ ||J 3^ jfc Keen-ta-po-t'heen. is the^jjjf 
spi?it of music, she dwells on earth at the y 1$ Shih-pabu 
bill; when Heaven wishes to have any music, the body of 
this spirit exhibits some unusual appearances, after which 
the spirit ascends lo heaven." 

139. 7lf 1$ The genius of wine. In a work called 
f|| fl£ Ifl Hae-liih-tsuy-sze, it is said, that " When a man 
at a convivial feast, after nine vomitings, still feels his power 
to drink undiminished, he may be called ^ jf$ the genius 
of wine." 

140. f|§ jflll The genius of hair. In the same work it is 
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said, "Jg jjpp The genius of hair is X ^P Heafin-hwa." 

141. $} f$ To cause the 8 P irit t0 re8L The 2fc If* i& 
Wan-shin-luh contains the following description of a ladj : 

" When her form was seen, and her voice was heard, all bore 

witness, how her ornamental flowers flew abroad, and her 

bracelets moved about, enough fljlj jjjlp to cause one's spirit 

to rest satisfied mth delight" 

142. >£p* jjftjl The genius of tea. In the explanation of the 
poetic allusions, employed during the Tang dynasty, we 
meet with the following statement : " ]§g $j| Jfjjf Liih-hung- 
tseen published three volumes of a work on tea, hence tie 
men of his time looked upon him as the ^§sg genius oj 
tea." 

In the poems of |§3 jjj Luh-y6w, we meet with the fol- 
lowing : " When a man's house is adorned with mulberry- 
trees and hemp-plants, do not you begin to laugh ; the next 
year you will find him aspiring to be 2{C pp the genius of 
tea." 

143. ^{flf The essence of China root. The 5fC ^ 
General work on Natural History, says, " That which is 
found in the centre of the ^ ^r China root, is called ^£ 
ft|| the essence of China root. j]§| |^~ Kwei-sung, in his 
historical essays, has written this ^ !||! the refined part of 
the China root ; for it is the fp^ f§| essential or refined part 
of the ^ pine, which is formed by concreting under ground, 
hence it is denominated, both ^ j^| the refined and ^ f jp 
the essential part of the China root." In the above quota- 
tion, the synonymous nature of jj}!JJ Shin and §|| Ltng, is 
most strongly marked, as is also the fact of both terms here 
referring to the essential qualities of a thing, physically con- 
sidered. 

In an ode on ^ Jj£{ amber, written by 3^ $H $jf Wei- 
yfng-wiih, we have the following couplet : C{ That which is 
now the old ^ jjj$ essence of China rooty was originally 
the secretion of some cold pine." 
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In the ode of jff g=> Kea-tabu, is the following line : " By 
the side of the pines on the ij|§ |§fe Hwa mountain, we ga- 
ther the ^ §|j] essence of China root" 

In an ode on the ffi pine, written by ^ij ^ Lew-keen, is 
the following couplet : " This whole spot was planted by 
some priest of a former dynasty, and underneath we ought 
certainly to find ^^ ^ ||lp the essence of China root." 

144. )P! fpp A wandering ghost. In the /L Jp£ nine 
chapters written by $§ jjfj Keuh-yugn, we find the follow- 
ing rhapsody : " In my dream, I ascended to heaven, and 
when my soul was about midway, I could not find the 
milky way ; I therefore directed a ffi ^ wandering ghost 
to prognosticate for me, and obtained for answer, that my 
ambition was excessive and beyond all bounds." 

145. ilj flfl A distressed mind. In the same work we 
read : " Mournfully I sigh, with ^jy f$ a distressed mind, 
while my §g spirit wanders in thought far away." 

146. Jf, f$ To perforate the spirit. JU ]§J Keiih-yuen, 
in the account of his wanderings, says, " While the one, 3j^ 
breath of nature Ju ?$ perforates my spirit, I feel all easy, 
and natural within." 

147. §j| flfl To present offeiings to the spirits. In an 
irregular poem, written by ^ J||* Kaou-tang, we meet with 
the following effusion : " Bring in the pure victim, pray in 
the pearly hall, g|§ fffi ]§f present offerings to all the spirits, 
and perform rites towards the principle of unity." 

148. 3t |jj$ The five spirits. In an ode on the five 
spirits, found in the' Record of Music, in the Han dynasty-, 
we have the following : u Let the 2t Vr five spirits assist, 
including those in the four borders ; here where the territory 
is wide, and where the willows spread their waving branches 
overhead." 

On a tablet in the temple of the jjjljj manes of ^g 5E ^e 
kingof Tsob, at J^H Woo-htng, inscribed by j^f ^ ^ 
Keen-wan-te, of the ^ Lcang dynasty, there is the follow- 



ing statement : :: Formerly jg|£ 3E Woo- wing enquired of 
s$+ 2* T'hae-kung. what were the proper ceremonies to be 
observed towards 5tL W * ne fi ve spirits of die seasons • 
these ceremonies ffi $y E-chlh had previously made known 
to 35 W VVoo'heen, when the regulations contained in the 
three sections were read ;" but these sections having been 
lost, the inquiry became the more necessary. 

149. ^L jjftjl The nine spirits. In a work called the 
Nine Lamentations of jgj |nj Lew-heang, the following 
rhapsody occurs : (i He summoned the j{± ^ nine spirits 
as they returned from the |>oles ; and set up the variegated 
rainbow, in order to call and direct them." 

Among the seven scrolls, written by «f ^5j[ Yftn-kelh, oc- 
curs the following wild fancy : " We masticate and ruminate 
the flowers of the ^^ gjg three etherial ones, while we eject 
and swallow again the beard of the "j\^ jjjtp nine spiritual 
ones." 

150. |g jjj$ To perform rites ro the spirits. In an irre- 
gular poem on the palace of the "y jjj^ sweet fountain, oc- 
curs the following couplet : " They assembled in the gar* 
den, where ^g f^ rites were performed to the spirits ; and 
ascended the hall, where praises and prayers were offered 
up." 

151- Wi 1$ Majestic mien or dignified carriage. In the 
same work, speaking of the palace, the writer says, that " It 
vied with the hanging gardens of the *§? )jjj Divine abode; 
and resembled the ^ fl$ majestic mien of the ~)£- — ' P er " 
fect Unity." 

In an irregular poem on the. Bay and White Horse, occurs 
the following couplet : " (The horse) is that wherewith we 
add honour and reverence to a ^| jj(j|l dignified mien, while 
we escort, and by inspiring awe, clear the way before (the 
emperor.)" 

152. 31f f$ To express one's mind. ]E§ $J Fung-yen, 
in a letter written to ^ «£E| Tang-yii, says, u I consider that 
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were I to £J$ flip express my mind, and $$ S5 exhibit all 
my thoughts, then the oratory displayed at JEjjl jjjfc Leaou- 
ching, and the discussions carried on at ^ |p| Plh-ke, could 
tio longer claim to be accounted difficult." 

In an ode on the flute, occurs the following : " By this you 
may SJjf, IS penetrate the soul, j& jfa and influence inani- 
mate things ; you may also ^ ffl express your very 
thoughts, and Up ^ declare your secret intentions." 

153. |§ JHfl To alarm the spirit. In an irregular poem, on 
passing through the invisible word, one says, " The sun 
mounts on high, and jjg |$ alarms my spirit ; but though 
ihe journey which I take is long, I do not feel bewildered." 

154 fj flfj The shade of Hwang-te. In the same 
Work, we read, "|ff f$ The shade of Hw&ng-ti is now dimi- 
nutive and unsubstantial, but when I ntudy the science of 
prognostics which he handed down, I find a correspon- 
dence to his views in my own breast." The commentator 
here says, that ^ff Hwang refers to ^f flj? Hwang-te, who 
wrote a work on the interpretation of dreams. 

155. Jj^ ||^ Body and spirit. In an irregular poem on 
the eastern capital, occurs the following : " In this way the 
people may wash away their stains, and cleanse their defile- 
ments, until the mental mirror becomes extremely clear : but 
in order to this, both ffi Jffa body and spirit must be kept 
silent and still, and both eyes and ears be prevented from 
busy occupation." 

In a discourse on the preservation of life, occurs the follow- 
ing directions : " In your expirations and inspirations, in 
your ejectings and swallowings, in your food and clothing, be 
careful to sustain your whole person, and thus cause ^fp pp 
both body and spirit, t° maintain a near connection with 
each other, and the f?| fH external and internal man to he 
mutually assisting." f$| jfj* Taou-tsgen has an ode on J< jjf£ 
jjjtp the body, the shade^ and the spirit" 

H 
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156. \ i$ The spirits of men, or men and spirits. ^£ 
|5} Pan-ko6, in an irregular poem on wandering abroad, 
says : "Borne along the stream of time, I make my obser- 
vations, admiring those who display their knowledge of 
human nature, while they carry on their military opera- 
tions ; considering what are the tendencies of ^ f^ the 
spirits of men, when they commence their operations, and 
when they avail themselves of the felicitous omens of crows 
and fishes to ascertain their destinies." 

In the account of the music of Imperial Hea, found in the 
books of the ifc ^ northern Ts6 dynasty, occurs the follow- 
ing : " A. wr men an d spirits are but a small remove from 
each other ; the responses of the dark mysterious world fol- 
low close upon the enjoyment of the fumes of incense." 

157. $|* jj$ To settle the spirits. In an irregular poem 
on a bamboo fan, writen by £$E [§| Pan-koo, we meet with 
the following couplet : " Setting in motion the air and dri- 
ving away the heat, we make ourselves cool and comfort- 
able : 4j£ §§! composing our bodies and $g f$ settling our 
spirits, we promote the relaxation and growth of our whole 
frame." 

158. j£ ?l$ To be able to attain inscrutable wisdom. jfH 
j£j Chang-hang had inscribed on the basket, containing the 
appendages of his official seal, the following couplet : 
"Handing down my glorious name to succeeding generations, 
my sons and grandsons Jj£ jyi|I will be enabled to attain in- 
scrutable wisdom." 

159. $|p $$ To hold fast one's spirit. if§£ |e| Tsa&- 
yung, in his explanatory instructions, said, "Thedispersings 
and growings of nature, while they fill up all space, take 
their pattern from the celestial arrangements : thus when 
things go on prosperously I meet with enlargement ; but I am 
able, if such be my lot, to put up with abasement, to comply 
cheerfully with the will of Heaven, and acknowledge the ar- 
rangements of fate : thus I j5f jfjlp hold fast my spirit, and 
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ffc Ej g* ve re P° sc t0 m y owa nai»d." 

160. ~)f jj$ To compare the spirits. ^ $| Tsadu- 
chih, in a eulogy on the fj; jjj$ jptri* o/VAe Zand, says, "When 
we honour and erect an altar to §§; the spirjt presiding 
over grain, we obtain a favourable year ; in intention we as- 
similate this to the %t spirit presiding over the land ; >7 ffi 
tiAt/e ti?e compare these two spirits together y and ^ Jifc put 
their temples side by side." 

161. ^.ff'To be equal with spiritual beings. A work called 
-fc W* Tsetfuk'he, whilst panegyrizing some one, says, " He 
was of the same capacity with heaven and earth, of equal 
brightness with the sun and moon, in his mysterious trans- 
formations he was 3gi |p|I equal to spiritual beings, and §9 

intimately connected with invisible agencies." 

162. $e£ f$I To purify one's spirit. The same work says, 
" *%£ 4g| ^ Heu£n-we!-tszfe, dwelling retired in the hall 
ofyClS VA8t emptiness, fled away and escaped from the 
common herd, to j| |$ purify his spirit and $jj£ §f tran- 
quillize his soul." 

||l |f| Che-yfi, in his lamentation over f$ Saou, (Ketih- 
yugn) said, " He was wise and intelligent, in regard to his 
own settlement; he estimated the character of the age, in order 
to enter on office or retire ; when times were favourable, he 
extended his views over the whole world ; and when the re. 
verse, he p£ jf$ purified his spirit in his sombre retirement." 

163. $}][ jjj$ To influence spiritual beings. The -fj j|? 
Tseih-k'hfe is again quoted, as follows : " The beauty of dis- 
cussion is, that it can cause living streams to spring up in a 
dry pool, and blossoms to shoot out from a dead tree ; argu- 
ment may perhaps ||$ fjf move invisible, and j|$jj[ flfj influ- 
ence spiritual beings, how much more may it affect human 
passions, which are so near to us." 

164. & f$ To hold in one's spirit. ^ $| Tsadu-chih, 
in his admiration of hill-scenery, says, " Rambling about on 
the northern mountain, I stretch out my neck among the con- 
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gealed vapours ; and having brushed away the mist from the 
glorious heavens, ^fj!p I hold in my spirit, and still myself 
in perfect silence*' 1 

Among unclassical works, there is an ode, containing the 
following expression : "^ §p £§ Holding in the ghost -like 
mists." 

165. ^EHw A living soul. In the odes of f9^)lt2j}5Foo- 
hew-yth occurs the following : " When the new born-babe 
corner to the gate of life, as it falls to the ground, it becomes 

a Ml W living said." 

166. ^2 ^tfl The abode of sprites, or the ghosts haunting* 
dwelling. In an irregular poem on the Yang-tsze-keang, 
occurs the following: "The wondrous form (of the river) 
assumes its course, and £jg lj$ becomes the abode of sprites* 

In an irregular poem on a small garden, written by jfj 4if 
Yu-sfn is the following couplet: '• $p£ ^ ^ Repress the 
ghosts which haunt the house by the |$£ jfc opposing stone; 
and B* |J} tW k^P back the fairies that wander about the 
hills by the Bj? $§ reflecting mirror." See Morrison's Syl- 
labic Dictionary, under the yj| Chin character. The Chi- 
nese are in the habit of setting up stone tablets in various 
positions, to prevent as they think evil influences from com* 
ing in contact with human dwellings ; they also set up look- 
ing-glasses, where they think ghosts or fairies are likely to 
be wandering about, in order that the spectres may be fright* 
ened by their own deformity and retire. 

167. <§t Sflft The genius of metal. In a panegyric on 
the (I| $$ $1 Sban-hae-king, published by 1$ H Kw5-p6, 
it is said, that "^jjj[ Juh-show, the 2^7$ genius of 
metal, has got white hairs, tiger's claws, and snakes issuing 
from his ears ; he holds in his hands a hatchet, and 
takes a general superin tendance over all the workers of 
iniquity ; he sets up his ensign at the j?Q ffof Se-o palace, 
and reverently carries out the inflictions of Heaven." See 
under jpj |fp fa chin, section 114. 
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In the poems of ]$J jj=f Yu-sfn, occurs the following cou- 
plet : ({ The thundering chariots and the din of war, arouse 
the sword in its scabbard, and awaken the & fy genius 

of metal" 

168. 5£ $$ To envelop the soul in mystery. |j£ |^1 
Sun-chd, in an encomium on ;g 2p Labu-tszfe, says : " His 
doctrine was uniform with that of l|§ Yadu and ${, Confu- 
cius ; the traces of his accomplishments were marvellous and 
extraordinary ; he shut up the avenues to the mental mirror , 
and ^pu f|p enveloped his soul in mystery, by cutting off his 
Connection with external things." 

169. $11$ To delight the spirit. §IJ J| Ldw-kwan, 
in some verses writteh in reply to ]§| §{tj Left- shin, says, 
"The sound of your poetry pleases my ear, the relish of 
your thoughts gratifies my taste, your fine composition im- 
proves my style, and your elegant language f|j fjjtyl delight* 
my spirit" 

170. ^C jpf The sylvan elves, fljj ^ ^J* Hing-tszfe- 
tsaft, in an irregular poem on the new palace, speaks of K 7||£ 
|PP Sylvan elves, ?}£ ffi aquatic hobgoblins. jS^^qf marine 
sprites, and |it f|£ mountain fairies." 

171. $Jfe |qf To distribute places to the spirits. In the 
ij| Jffi Palace of Music, written by ^ fj| Yfi-sfn, occurs 
the following : " When (the emperor) goes to greet (the 
objects of worship,) he searches the records on the 
subject, while the officers of government $f£ |$ distribute 
places to the spirits in regular order." 

172 « JPEi$ To assemble the spirits. J#| ^Yd-sfn, in 
an ode on the abode of the genii, says, " At the golden stove, 
they have but just now compounded the pistils of flowers; 
while on the silver terrace, for a long time §§ ijjjjl the spirits 
have been assembled " 

173. $£ ffll The wandering of the spirits. §|f It H 
Chang-keun-teob, in an ode expressive of the emotions of 
his mind, says, « Solitary and still, dwelling alone, ^ $jj$ 
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I allow my spirits to wander. 11 

}?4- gH W To adjust one's spirit*. In an ode which 
qg SL T'hang.mlng-hw&ng made on escorting fQ J§ 
jjp Sze-ma-chtng-ching into retirement, occurs the fol- 
lowing couplet : " Amid woods and fountains, be it your aim 
fH 43l to regain your natural feeling ; and surrounded by 
flowers and shrubs, may you desire to fft f$ adjust your 
animal spirits" 

175. $$ jjft To correspond to spirits. In an ode, writ- 
ten by the same author, is found the following : " From of 
old, the custom has been handed down to keep the summer 
holiday, and there is no business which is not thought to 
fH fljl correspond to some spirit." 

176. Jp ?$ The intelligent spirit. $9 £[ Lgw-h&n 
says, in one of his odes, " The rapidly-sketched composition 
moved the )ff f$ intelligent spirit (of the emperor.)' 1 

177. jlf ft The spirits of the field. rE jfti Wang-wel 
says, in one of his odes, ( ^The dancing-women depend for 
employment on the Jg ^fc village altars, while the pipers 
and drummers present thank-offerings to the © ^ spirits 
of the field." 

178. H W To scare one's spirits. j[-fc ^f To6-foi>, dn 
taking leave of $£p$j^Ching-l&n, composed the following 
couplet : " Having passed the day in the perusal of your 
verses, the thought of now parting f^$jj$ scares my spirits. 11 

179. }ft f^ The spirits of the waves. *§? ^L Lfc-kih, in 
an irregular poem on the ^y 5C HaruyuSn palace, says, 
(( May |lj jj(R the mountain genii $e£i!§ exhibit their effica- 
ciousness, and the $£ jjjty spirits of the waves ff? ^ arouse 
their energies (in protecting this place.)" 

K H ^ P'hg-jih-hew, on escorting, the priest [@J j$ 
Yu6n-tsae* back to Japan, composed the following couplet : 
" May S§ *^ the directress of the whirlwind, in some sha- 
dy spot, observing the precepts of religion, rest awhile ; and 
pnay the $£ jjtfp spirits of the waves } within their palace 
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maintaining the prescribed abstinence, retire, (so that you 
may voyage in safety.)" 

180. JJJ ffll To relax or release the spirits. In an ode 
composed by &fc J$| £fif Wet-yfng-wiih, on a convivial meet- 
ing, the following couplet occurs : " Let us jjfc flff relax our 
spirits, giving up all restraint ; and let the drinking forfeits 
be frequently responded to." 

13c ^ f^t Soo-sbiin-k'hin, in an ode replying to ^ ^| 
TszfeJfe, said, u The government is just now advancing cle- 
ver men in office, and you go sauntering about the lakes jjjfc 
<ffff to relax your spirits.' 91 

In a work called i|f j§? ^ H^ Yfin-kelh^tselh-tseen, we 
meet with the following exhortation : " Being firmly resolv- 
e <*, wi W release your spirit from the world ; let your f§ 
mind be like a dry tree, and your Jj body like a cast-off 
garment ; contemplate only that which is within, and listen 
only to internal suggestions ; while the myriad of external 
objects are banished far away." 

181. $£ ^ The sprite of the KSang river, ^p ^ Yfi- 
ho says in his ode, " On returning follow the female bands, 
to present thank-offerings to the j£ jjjtfl sprite of the Y&ng- 
tszk-lciang." 

182. ^§ j$ To exhilirate the spirits. $? || Ch'hang- 
keen, in an ode on listening to the harp, says, " Every finger 
moves in accordance with the laws of music, and every 
sound elicited §J^ f$ exhilirates one } s spirits." 

In the ode of )j£ jfc $£ Ching-wan-kan, is the following 
line : " How ^T gj$ exhilirating to the spirits is the morn- 
ing dew, dripping from the eaves of the elevated terrace." 

^f g) Kea-tabu says in his ode, " The sight of the over- 
flowing pond, and the zephyrs playing in the bamboo grove, 
constantly occasion in me y£ $fr an exhiliration of spirits." 

183 - i§* j$ To detain the spirits, f|J £j3 g| Sze- 
k'hung-too, in his ode, says, " The smoke and mists rising 
high, yet linger about the temple ; while the banyan and 
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bamboo, with their dark shadows jff» |ty| detain one's spirits 
in the vicinity." 

184. j$ (flip The sprites of the southern regions. In the 
ode of 5E J$J$ Lfe-twan, occurs the following : "Upon the 
reeds and rushes, there are no J§}| J|Jg wild geese from the 
northern wastes, but among the willows and mulberries 
there are ® ffa sprites from the southern regions." 

185. ^ f$ The attendant spirits of the palace. 2|£ ^ 
L&tho, in an ode on the services of the heavenly world, writ- 
ten on green paper, says, " The azure rainbow strikes 
against the door tablet, and calls to ^ jftl the attendant 
spirits of the palace ; whereupon the great dragon and thi 
pearl-white dog open heaven's portals." 

186. $f| flfl The sprite of the Seang river. 2f£ ^f Ush 
ho, in a sonnet called *j(? ^ J$ Te-tszfe-ko, says, " $g {$ 
7%e *pnVe of *Ae Sgang river played on his harp, to 
greet the son of the divine ruler." 

§*'J Fl Wl L&w-yii-seih has got two odes, one on the ^f 
fjfl Wr sprites oftheSeaou and Seang rivers, and the other 
on the palace of music. 

187. jgg $p To excite one's spirits. The writer just 
named has an ode containing the following account of a 
fairy : " Her body was so light, that it seemed as if she had 
no bones ; so that the observers all felt §£ ^J3 their spirits 
excited." 

* 88 - J$H ffift The essence of fermented liquor. f% ^ £ 
Plh-keu-y ih says, in his ode ; " ^J jj$ The essence of fer- 
mented liquor is most exhibited every jpf twelfth day ; and 
the jH IH virtues of distilled liquor are best perceived at the 
Pp hour of six in the morning." 

189 - IS W To harmonize the spirits, l^jft 
Hwang-fob-sung, in a preface to an irregular poem on the 
Great Abstruse says, "Thus you may be able to |||f Aar- 
monize your spirits, maintain your agreeableriess, embrace 
the right way, and sing of virtue." 
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1^0- ffl 1$ To tranquillize the spirit. *hJ ^ fj§ Sze- 
k'hung-tod says in his ode, " I have travelled till I am wea- 
ry, and now I am grey-headed ; but, having returned home 
to aleep, I have already jjj $fp tranquillized my spirit." 

191. $5 S$ To constitute the spirit. In the ode of J$|j 
W She-keen-wod we read: "Every kind of Jf| ^ 

rational energy combines ffi y$ to constitute the human 
spit it ; while the pearly gateway and golden hall (of the 
mind) are daily renewed." 

192. ftf f|A stu P id 8 P irit 35 $t ffl Lk-heen-ytfng, in 
a song regarding a stone statue, says, " It stands up in the 
midst of the hall, just like |j=[ ^ the stupid (image of a) 
spirit" 

193. Mffi The 8 P rite of the Yellow river. f§| || 
Tsae-seang says in his ode : " The temple drummers pre- 
sent their thank-offerings to the JpJ jjjtyl sprite of the Yellow 
River." 

194. :|f jjjlp To present thank-offerings to the spirits. j§£| 
^ Luh-yew says, in his ode : " Each family has tpade an 
engagement with the women next door, that to-morrow on 
the lake pier they will go to see people J§ jjflf presenting 
thank-offerings to the spirits." 

195. J^ fjfl The genius of silk-worms. ]§s jpy Luh-yftw 
says, in his ode, " At evening they inebriate §^ f[[t{l the ge- 
nius of silk-worms, by pouring out for him goblets full of 
generous wine." " 

jal 2l ym Chaou-mang-t'heaou, also, says in his ode : 
11 Again let us bow and thank J^ jjjqllAe genius of silk- 
worms." 



196. ^ flj$ The verdant spirit. ^ Jj|^ Liih-ySw has 
another line, as follows : " Let us condole with the ancient 
wandering ^ jjj$ verdant spirit." 

197. =fz j[$ An air of ease. Sjfl^jij Chang-hwag, in his 
ode, has the following line : « Even ppj ^ Nan-wei did 
not dare to contest the palm with her for ^ jjjlp an air of 

I 
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tajse and gaitly." See Morrison's Syllabic Dictionary, 
page 1£6. 

19S. 91 Wf Thc fairies of lbc b*** 8 - 3E J? Wang- 
h way, in his bacchanalian song, says, " Let the §£ f$ /at- 
rte# o/7Ae brook* hand oat the ladies of the mulberry-branch, 
who. with their variegated sleeves and elegant carriage, can 
set forth their graceful frames." 

199. H ^ The genii of the withes. g| j9| Chin-shin, 
in a sentiment written on a drawing of plum-trees, says, 
" To take care of these plants let us engage the ladies of the 
moon, and to defend them from harm let us trouble lh«|$f 

genii of the withes" 

200. jjj$ The genius of the sun. In an explanation of 
foreign terms (probably Indian,) we have the following: 
W IS^l 3E Soo-le-a means |Ef jft the genius of the sun."* 
The work called j@ jpr @ K'he- she-king says, " Thc 
celestial mansion of the sun is in length and breadth fifty- 
one |J] "Sj degrees, and the same in height." 

201. J% 8$ The genius of the moon. In the same ex- 
planation of foreign terms, we find also, that ^ ffi Soo-mo 
means the J% ^ genius of the nvoon. The fp^ ffi ffi 
K'h^-she-king says : " The celestial mansion of the moon is 
in length and breadth forty-nine degrees." 

202. ^ff|p The genii of song. The same explanation 
of foreign terms says, that, " ^C 6C 1$ r ^ ne cunn iog spirits 
of heaven are also ealled ^[ |$ the genii of song: 1 

203. -J% f$ The spirits of fowls. In the work called fp^ 
Ht §§K Yun-keth-tseth-tseen, we have the following: "The 
rule for eating and drinking, so as to nurse and preserve 
human life, says, < There are thirty-six j% f$l spirits oj 

fowls ; oathe days when these are supposed to preside, the 
particular fowls which are then represented must not be 
eaten/ " 



* Suria is the word used for. the sun in the Kawi lan- 
guage, which is of Indian origin. 
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204. ^ Sjfll To convey the spirit. The same work says : 
" Men only think of nourishing their Jjp bodies, and do not 
think of cherishing their f$ spirits ; when they have no re- 
gard for the jjpfl spirit, and only think of the jj£ body, it is 
because they do not understand, that the J^ body is merely 
the B£ carriage which IgjJ f|p conveys the spirit. When 
the f$ spirit departs men die ; when the Ifi carriage is 
broken the horses gallop away : this is a most important 
and self-evident doctrine." 

205. $j jjj$ The spirit of the tripod. The same work 
says, that " When f|[ ijj? Hw&ng-te had completed the 
work on the ceremonies employed at the appointment to and 
tranferring of offices, he selected some copper from g |U|f 
Show-yang, and cast therewith nine tripods, at the foot of 
^!j (Jtl the King mountain,. that he might provide a repre- 
sentation of 3^ — k tfie Grea t Unity, at his capital of J|§ *)\\ 
Yung-chow : this is the fflj jjjlfl spirit of the tripods^ the very 
essence of plainness and elegance ; by these tripods ysu 
may predict good or bad fortune, and the long or short conti- 
nuance of dynasties ; these tripods can be sometimes light and 
sometimes heavy, they can stay with a family or remove ; 
boiling without fire, and filling without being replenished ; 
pL yffr $fo they are truly marvellous things." 

206. jjjl jjft The spirit of the waves. fR © §9 Kw5- 
sze-chaou, in a song used by those who drag boats, has 
the following expression : " The $£ IJIBLggm* of the waves, 
passing beyond the nine circuits (of the heavens), investi- 
gates the right way and attains to thorough immortality." 

207. -tlJ|K Sty Seven libations to the manes. A quota- 
tion is here made from |g g|J the Book of Rites, as follows : 
" One libation (to the inferior spirits, such as those presiding 
over the five parts of each dwelling) denotes plainness ; three 
libations (to those a little more elevated) indicate elegance ; 
five libations (to the spirits of hills and rivers) have a more 
general aspect ; but -fc )j|jj j|^ swen libations r are employed 

) . 
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when sacrificing to the manes of ancestors." 

208. & ^ ^ Shabu-keun if a marvellous fellow. la a 
historical document, referring to the time of 2j5 jgj Heaou- 
wob, we read that, " ?£ 4j fjf Lfc-shabu-keun once waited 
upon the emperor ; the emperor having some antique copper 
vases before him, asked Shabu-keun about them. Shabo-keua 
said, These vases were in the 10th year of 5J ^ ^ Hwan, 
the duke of Tsg, spread out before ;({$ ^ Plb-tain. Hear. 
ing this, the attendants examined the inscriptions on then, 
and found that they really did belong to the times of Hwan, 
the duke of Ts& The whole palace was surprised, tad 
looked upon y ^ f$ Shabu-keicn as a marvellous /<sflotf, 
the man of hundreds of years.*' 

209. @ $f jflp The spirits of highways and bye. ways. 
The Record of sacrifices, contained in the books of Han, 
says. that. " In ^ $}} Yun-yang, there is a temple dedicated 
to £§ «r flP t ^ ie *P , " r *'* of highways and bye-ways, where 
they sacrifice to flC Iff EE Hew-too-wang." 

210. f3* 3: j@$ The spirit of the bamboo king. In an 
account of the southern barbarians, met with in the books 
of the later Han dynasty, it is said, that, " $£ @P EE The 
king of Yay'lang assumed the surname off$* Bamboo; 
some time afterwards he appointed hi*3 three sons to be mar- 
quises ; and to this day, in the district of Yay-laog, they speak 
of jt$ the spirit of the three sons ofrf^f -£*Ae bamboo king," 

21 1. 3TC f£ ffl The 8 P irit of Foo-yu. In the northern 
history, it is said, that " In ffij ^fj §g Kaou-keu-le they ^f 
f$ 'Hj believe in the doctrines of Buddha, and tj£ J^fpjl 
honour spiritual beings, with many jp| jjjji] superstitious ob- 
servances. There are two temples dedicated to spirits,, one 
called ^ f£ jjj$ the spirit of Foo~y&, the image of whichNs 
in the shape of a female ; and the other called tf{J §f jpp the 
spirit of Kaou-tang, which the people say, is their first ances- 
tor, the son of Foo-yu ; for both of these, there are appoint- 
ed officers and men to guard them ; the first-named spirit is 
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probably the daughter of ^ ^ Hd-plh, otherwise called $fc 
Choo-mfing." 

212. 49 ?K )$ Obtaining the water they become superna- 
tural. ^ -jp Kwao-tsze said, " Crocodiles and dragons, ^ 
jj£ when they get into the water, Jjjj jyf become supernatu- 
ral, and can work wonders ; tigers and leopards, ^ jl| 
when they get uptn the mountains, fjf[f }jg£ assume a digni- 
fied appearance, and can accomplish great things/' 

213. ^ jf£ $$ The snake-holding spirit. Among the 
5lJ ^ writings of the various philosophers, we read, that, 
« The two hills of ^C fj T'hae-hangf (Lat. 35. 20. North, 
Long. 3. 55. West of Peking) and 3E JH Wang-uh (Latitude 
35. 18. North, Longitude 4. 25. West of Peking) are situated 
to the south of |£ ty\\ Ke-chow, (or ^fe jf? T'ha£yu6n, the 
capital of |Xf §§ Shan-se,) and to the north of ypjjf |^| Ho- 
y&ng, (or ]§£ ^ Mang-tsin.) A stupid old man, who lived at 
the northernmost of these hills, and had bis dwelling in front 
of the mountain, was displeased, because the north side of the 
hill stopped up the ingress and egress to distant places in one 
direction. He therefore assembled his family, and consulted 
about exerting their utmost strength, in order to level the 
precipice, that he might open out a way towards |j| p|| Yft- 
nan, (or ffi $f $f Ho-nan fob), and j| |^ Han-yin, 
(both situated to the south of the above hills, in the province 
qf HA-nan.) ^ ||$J ^ flfl The snake-holding spirit hear- 
ing of this was alarmed, Q ^ "T* Th an( * announced the 
circumstance to the Supreme." (See Inquiry, page 115.) 

214. tt|^ )?l$ ^he numerous ghosts of the Chaou fa- 
mily. In a work called ^ |y Fa-yen, we read, that c: One 
asked, why it was that there were ^ j]£ ^ jjjtjl so many 
ghosts in the Chaou family 1 To which answer was re- 
turned, that ^ fl§5 ghosts and hobgoblins are^J*^£ vague 
and uncertain things, 5gjf ^ >pj "fc as if they were, and yet 
as if they, were not ; that therefore the sages seldom referred 
to them." 
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215. "f^ — 5$ The twelve spirits. la the fg fljtf Liin- 
hang, we read, that i; The -f- ZT1 fl$ /Wt>e #ptnte (of the 
months) such as ?|ff ff^ Tang-m$ng, $£ £| Taung-kwei, 
&c are by mechanics called 5vlJr ^ e 8 pi" t9 °f heaven. 
They should (according to them) be arranged in the posi- 
tions of the -f* 3£ twelve horary characters, as they each 
possess a f$ jj^ spiritual energy of a rushing kind ; and 
although they may not be equal to the 7& WL ( 8 P* rit °0 ^ 
whole year, yet they have some degree of influence in ruin- 
ing persons who are removing to other dwellings ; that 
when men have done what they could to avert the calamities 
sometimes induced by the spirit of the whole year, they may 
still meet with difficulties brought on by the ""f^ZISpp 
twelve spirits of the months ; hence in removing their dwel- 
lings, how can they neglect caution !" 

216. /§? Jl Sfc To propitiate the spirit of the ground. 
The same work says, " When people in general repair their 
dwellings, or dig holes in the earth, as soon as the work is 
completed, theyfpp jpjj X f$ seek to propitiate by a thank- 
offering the spirit of the ground, which is called Jjjf JL con- 
ciliating the ground. On this occasion, they make an image 
of earth, in y^ jf? the form of a demon, and employ necro- 
mancers to offer prayers and sacrifices, in order to fff Ju jjjlp 
propitiate the spirit of the ground." 

217. tp £x ^ The spirit of the ten horary characters. 
The same work says, that c< jfL'fi" Demons are the ^ ZL 
^1 w s pwit s of the ten horary characters. These ten ho- 
rary characters are 5Kj <1 55([ jj!C certaiQ distinct spirits 
of heaven, which assume the human form." 

218. 55 55lJ ^ ^ distinct spirit of heaven. The same 
work says, that " *jfc jj^ The spirit of the whole year is a 
3C$|ll fl^ \ distinct spirit of heaven, just like the 
green dragon." 

219. Jj^ @ jjjlfl The spirit of K watt-woo. In a Record 
of Miscellaneous Fragments, we read, that " At the 
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Kwan-wod hill, the plants and grasses are as sharp as 
knives, the ground is also impregnated with steel ; in the 
time of j|j|j 5E YuS-wang, one isfi ^ Kow-tseen, having 
directed his workmen to sacrifice to ]|5» ^ ^ ftp the spirit 
of Kw&n-wod) with a white horse and a white cow, took the 
metal and smelted it, in order to make eight excellent blades, 
called jjkjft Yen-jlh, §|j $ Twan-shwuy, || 6J| Chufen- 
pft, ^§ ^ Heuen-tseen, fg |% King-e, $£ SI MeS-hwan, 
^ 3$ Keo-seay, and |£ ^ Chin-kang ; all which he 
t&rged, in order to correspond to the influences of the eight 
points of the compass." 

2 20 - W K W The manes of Fang-fung. In a Record 
of Strange Things, we read that, " The common custom of 
the jj|$, Yue country is to sacrifice to JJ7 ^d ^ f$ the 
manes of F&ng-fung, when they play up the old music of 
Fang-fung, and blow into a reed three feet long, which makes 
a roaring noise, while three men dance about with dishevel- 
led hair." 

221 • & Wi t0 Thc g eDius °f gold fish. In a Record of 
Strange Things, it is said, that " Within the great pass, there 
** & $kffi the genius of goldfish^ regarding which the 
legend is as follows : In the second year of j?Q ^p Chow* 
ping, no rain fell for a hundred days ; some persons were 
therefore sent to sacrifice to ^ jjjlp the spirits of heaven, 
when suddenly a fountain sprang up, from which some gold 
fish jumped out, and the rain descended." 

222. fa jfo jjj$ The spirit of the demon dame. In the 
same work, we read that, " In the southern range of moun- 
tains at f\+ Jg| Seabu-yu hill, there is a ^ -fHfc demon hag, 
who at one birth, brings forth a thousand demons ; in the 
morning they are born, and in the evening she eats them. 
At the present day, in ^ ^ Tsang-wod, there is the 
Sh JIJt spirit of the demon dame, which is the same." 

223 « §1 Hi 1$ The manes of E-yang. The same work 
says, that " In the latter part of the £j Tsfn dynasty, swarms 




of robbers arose, when the princess fjS§ |j£ B-yang, fled from 
ffi *f* Lo-chung to JQ- $| Lo-nan, (in Sben-se) accompa- 
nied by upwards of 2,000 soldiers ; at this place, she made a 
stand, in order to guard the capital. J9J I$i Lew-yaou at- 
tacked and defeated her ; the princess struck at Ya6a with 
a sword, but missed him ; whereupon she stabbed herself. 
Yaflu, admiring her chastity and firmness, ordered thai she 
should be honourably interred ; the people in the neighbour* 
hood erected a temple to her memory, which is now dedica- 
ted to the j|s§ |§§ jffi manns of E-jf&ng." 

224 - Hit £k W The Bliad * ot the P-T^ dame. Ids 
work called S^B-yuen, it is said, that "The legend ot 
lne i*£ jft IP s,ia 'te °f tfte ^wjrfe dame, is as follows : 
This person was a concubine in a certain family, aad the 
principal wife being very jealous of her, frequently set her 
about the dirtiest drudgery; until, on the 15th day of the 
lint moon, from grief and vexation she died. Hence the 
common people on the anniversary of that day, have been in 
the habit of making an 1 image of the lady, and going by night 
to greet her in the water-closet." 

^ ffcS Hk Le-shang-yin says in his ode : "Yesterday ^ 
Sr (W the shade of the purple dame departed ; and to-day 
itf III f$! the messenger of the green bird slowly come*." 

225. Tif i£ If The green-clad spirit. Among the refe- 
rences to |§f f$| J^t Tsan-tsung-she, found in the work en- 
titled K? j|[ Loo-she, we read, that, " In the second year of 
5$t §f3 Yung-mlng, one 5J|f £§; Seaou-keen, was magistrate 
of the ^ Yih district (in Sze-chuen), when in arranging his 
garden and excavating a tomb in the rock, he found several 
thousand pounds weight of copper vessels , and three pecks 
full of pearl dust ; an inscription was also discovered, intima- 
ting that that was the grave of U j§| jjj TsaQ-tsung-ahe 
ffi Keen then directed the workmen to make a tomb of the 
same kind, and on the top he set up (the image of) -ffil a 
spirit, clad in green apparel, which is now the^xf ^ jjftl 
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green-clad spirit of J$£fn$Chingtod, in )l J Sze-chuen. 

226. j§f !s§& jjpp The shade of T'hae-tae. In a work called 
the ij| r ^ T'hung-teen, we read, that " In the prefecture of 
jfe *jf| Keaug-chow, and in the district of jfij ^C Keuh-yuh, 
there exists the ^ Jig jjjljj shade of T'ae-tae." Tins percon 
was formerly engaged in regulating the waters, particularly 
at the river JJ- Fun, hence he is sometimes called the genius 
of the Fun river. See an account of him in the /e &■ Tsb- 
chuen history, among the record of events that happened in 
tbe first year of ^ ^ Chaou-kung. 

227- $$[ W- Sfc The g enm * of the eating-house. In the 
addenda to the national annals, we read, that " In ££ PH 
Keang-nan province there was a magistrate of a district, who, 
on arriving at his post, observed a house on which was 
written Jp| Jj|| the wine-vault ; outside there was depicted 
(the figure of) flj$ a spirit, called Jgfc )f£ Too-k'hang, (the 
genius of wine.) He then observed another house, on 
which was wriiten 2jC )lfl the tea-shop, in front of which 
also there was depicted (ihe figure of) a spirit, called ]fg $J| 
J$f Luh-hung-tseen, (the genius of tea. See No. 142.) 
Further on he observed a house, over which was writ- 
ten ^ Jj|£ the eating-house ; there was also (the figure of) 
fjlfl a spirit here, and on asking what was its name, the ma- 
gistrate was told that it was 2g| f £| Bgf Ts'hae-plh-keae, 
(the characters ^ f£) ^ Ts'hae-plh-keae are here used 
for I? H f TVhae-pIh-keae, all kinds of vegetables.) 
Gn hearing this, the magistrate burst out into a loud laugh, 
saying, This is certainly inappropriate here ;" there no being 
genius of eating-houses known by that name. 

228. |=J )fg |$ The spirit of the white tiger. In an ac- 
count of the assembled genii, it is said, that, u JIJ the 
royal mother sent as a messenger Q J^ ^ §1(1 the spirit of 
the white tiger % mounted on a white stag, who came into the 
imperial court, and delivered over a map of the country." 

229. If -jp jp$ The genius of Kea-tsze (the first conjunc- 

J 
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tion of characters in the cycle.) In th* lif §£ $|i xE Yew- 
yang-tsa-tsoo, it ii said, that <l fp ^ |jj$ The genius of 
Kid-lszi it named y f|g Kung-16ng ; invoke this genius 
when you want to go into the water, and the nine dfons jof 
the director of the Yellow river will take you under their 
guidance, so that you may go into the water without being 
drowned. ^ j$£ $$ The genius of Ke&se&h, (the eleventh 
conjunction of characters in the cycle) is named ^j£ ^ 
Chfli-mlng ; invoke this genius when you enter the fire, and 
you will not be burned." 

230. ^|| JfL jfl$ The fairy of a small mound. In the 
sequel to the account of the wilderness of yjf| |1| Seang-shan, 
it is said, that " When {$£ fj$fc ^ Gnan-tih-yu was gover- 
nor of Canton, the district of $$ ff| Ts£-keun was afflicted 
with a drought ; the governor prayed at the temple of ^ [if 
^Jf| /fo s/n'r»* of the Fang hill, and just as he was present- 
ing the incense, the spirit came from behind the screen, say- 
ing, in an agitated manner, I am only i^^-^lW l ^ e 
fairy of a small mound ; my strength is small, and my juris- 
diction confined, so that I cannot get up winds and rain ; but 
I will go for you to the person who superintends this matter, 
and having obtained secret intelligence about rain, I will give 
you some intimation prior to the event. That night the 
governor dreamed that the {$ fairy said to him, You may 
look for a speedy shower of rain. The next morning it poured, 
and throughout a region of a thousand le th?re w;as announ- 
ced a sufficiency of rain." 

231. EH flfe t^ The spirit of the response-giving dragon. 
The play called ^ ^ Ta-pin says, "That which coils up 
in the mud, and yet flies up to Heaven, is the Jg ]|g ^ jjjjp 
spirit of the response- giving dragon" 

232 - JH $fe f^ The fairy who visited the pillow. The 
ode of |U j£ ^ Leang-yu6n-te has the following expres- 
sion : " Again let us escort to the 35 Ul Woo hill j|§$fe jfc$ 
the fairy who visited the pillow " This refers to J| 
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Seang, the king of Tsob, who dreamed one night that a ]j£ 
jffl fairy introduced herself at the side of his pillow, to his 
great delight On awaking the next morning, it is said, that 
he escorted her to the 35 Woo hill, to which she belonged ; 
hence the allusion in the ode. 

233. JH § f# The temple-visiting spirit. ^ ]% IA- 
keaou says, in his ode : " At the golden altar is the jgf -@* 
jjflP temple-visiting spirit" 

234. j|£ !f§ fijl The mounted spectre of YuS. 3E H: 
Waog-wei says, in his ode : "They all went together to 
the east of the city, to present their thanks to the jg§ S§§ iftjf 
mounted spectre of the Yul country ." 

235. ^ EE f$ The fairy who visited the king of Tsob. 
J§£ 4^ Yin-tsan, in an ode which he made, on escorting Jfjj 
~F 3^ Chow-teze^yew to the south of the |^j King moun- 
tain, (situated in the Tsob country), said, " When you pass 
by the caverns of the 3$ Woo hill, you ought to see the ^ 

jjjfl fairy that visited the king of Tsob." See No. 232. 
23&* ?J Ifl ?$ The spirit of the stone gentleman. 7j] 
SjS jfH* Szck'himg-shao, in an ode which he made, on es- 
corting a friend that had been banished to foreign climes, 
said, 4( (As you go along, you will see) the 30{ ^ ^ demon 
of the banian. tree in the mountain village, and the /pfj||$ 
Pfl spirit of the stone gentleman in the river temple." 

237 - m $S 1$ The s P irit of Chaou-td. 5g |j£ Yu£n'- 
ohin, in an ode which he' made, on escorting a traveler about 
to proceed to the south of the Mei-ling pass, in Canton, said, 
« Among the barbarians of the islands, yoti will meet with 
VR n$ WL ^descendants of Tseu-she ; s«d amfcng the witch- 
es of the temple, you will encounter the ^ ^ f $ spirit of 
Chaou-td" 

238. 3tS$|$ The spirit of the fivfe~viscer*. & ^ 
£fy Pih-keu-yih.in an ode which he composed when affected 
by business, said, " Sleeping, we soothe the ^ F* \ ft 
disposition of the three representatives of the body ; and 
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unemployed, we tranquillize the 5 i£ f$ spirit of the Jive 
viscera." The three representatives of the body are said 
to be % j^ Pang-ken, ff f£ Pang-chth, and %% ^Pang- 
kcaou, who are thought to dwell in every human being; 
the five viscera are the |ff liver, /(£ heart, )|i)i lungs, ff 
kidnies, and flip stomach. Regarding these latter, it is said, 
that f$ %& ~F i^j) the soul is seated in the heart. 

239. ^1^1$ The fairies of the fragrant isle. g| f§ 
Lilh-kwei-mfing, in an ode inscribed to the sacred nymphs 

of the temples, said, " How vast and extensive are the jjpj 
fg£ ?fC waters of the Tung-ting lake ! how full and abound- 
ing are the ^ lD$| $f fairies of the fragrant isle /" 

240. ^ ^ jjj$ The shade of Wob-seu. 2£ tf* Lfc- 
chuncr, in one of his odes, says, " These flowers remind one 
of jjflij ^ ^ the countenance of Se-tszfc, (a female celebra- 
ted for her beauty) ; and these billows make one think of 
ffi ^ 5$ the shade of Wbd-seu, (a statesman employed to 
watch the tides.)" 

241. fil ^ Jtlf The spirit of the iron ox. A priest 
named fflff: W Wod-k'bb says, in one of his odes, " This 
river flows from the IR g| 7K waters of the milky way, 
and this city sends up its thank-offerings to 3§XJ ^p fql Me 
spirit of the iron ox." 

242. 3S ^ f$ The 8 P irit that controls the night. |£ 
)$£ ~^£ Fan-chlng-ta says in his ode. " Leaning over the 
balcony, we shall certainly see the W| ?£[ *$£ nymph that 
superintends the flowers; and holding the candle, we shall be 
able to detain ;=£ $£ |$ Me *pt # ri* *Aa* controls the nisrht." 

243. jfc Zj # The spirit of the Great Unity. ^ $& 
Chln-leu savs in his ode : " ^ 'jfp Wob-t6 personally sa- 
crificed to *fc 21 1$ the spirit of the Great Unity." 

244. 8jfj §3 jjj$ The spectres that scream like the storks. 
^ Jfj Chang-sen says in his od<* : i( When the weather is 
cold, under the bridge, are heard ||^|f^ spectres that 
scream like the storks." 
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245. 3$| }& $$ The fairies of the pearly pool.x ^ $| 
Yuen-keo, in an ode on the garden of J$c fj|£ Tselh-leen, 
says, " From the middle walk there are ^jfj 5f? fx ten t' 1011 - 
sand precious branches, and among the elegant appearances 
are the Jg| jff{| fj$ fairies of the pearly pool." 

246. & Hi ^$1 The spirit of the golden horse. Hi Jflft 
$? Ma-tsob-ch'hang says in his ode : " When the ^ f§§ 
§||| clepsydra of the brazen dragon drips down, the spring 
sends forth its showers : and when ggj J§ ?$ **e J/wri* 
of the golden horse approaches, the mists gather round the 
windows." 

247. ^ 9=}* f$ The fleet steed's bones becoming anima- 
ted. In an ode on the temple of the white horse, composed 
by PH §£ Yew-heSn, occurs the following expression : 
" When the constellation Scorpio is precipitated, the j|& •§•' 
fleet steed's bones will be capable of jjjlfl animation." 

248. a® t* W The spectre in the mirror. A priest 
named Qn ?|C Ming- pun, in anode on the plum blossom, 
says, c « >flC fp ]jl| ^ The fairies seen in the water, and 
H& T W apparitions in the looking-glass \ come every 
night, leading each other by the hand, and haunt me in my 
dreams." 

249. 3i ^ It iS pirits from the pearly empyreal. In 
the same ode, the writer says, " The flowers come flying 
down like ^E f^ W spirits from the ptaily empyreal." 

250. 3*C ^ T$ Spirits of celestial art. In a work writ- 
ten with the view of explaining foreign terms, we read, that 
"SOPH Km-nb-16, also pronounced ]|£ j||J H Ohin- 
nb-ld, means <§§ f^ something like spirits. As in Chinese 
we speak of beings that are men, and yet not men, but 
something like men, with horns upon their heads ; so that, 
when people see them, they say, are these men ? no, they 
are not men. Hence they have been called 3\-fjt fllff spirits 
of celestial art. A more recent writer say3, that they are 
the fj|| spirits of ^ ^ jft heavenly music." 
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251* 1^ $f W Spirits of celestial music. See the pre- 
ceding, 

252. ^^?^ The spirits that soar through space. 
The same work says, il j§j? >§ ^ >^l TAs dptrtte * fto* 
joar through space are also called ^f (E§£ fragrant darkness; 
tbej use neither wine nor flesh as food, but delight only in 
i^peiise and darkness ; these are ethereal musicians, who 
with inverted streamers wait upon the Lord of Heaven." 

253. &WI ffllThe diamond spirit* In a work which treats 
of searohing into secret things, we read, that " Formerly the 
principle wife of a certain king, bore a thousand sons ; one 
wished to ask his thousand brothers to turn the wheel of for- 
tune, for 5£ 3E the king of Buddha's native country ; and 
the other desired to protect bis thousand brothers in conrtnu- 
nicating instruction on behalf of ^ |^ Me*h4seih, & $[ 
jfuf the diamond spirit" 

254- HF Hf fift The genius of wisdom. Id the work en- 
titled j|f 3H -j£i M Y^n-keib-tseih-tseen, it is said, "A- 
raongst them was ^ f§§ f|fj the genius of wisdom, dressed 
in a garment that floated through the air. 9 ' 

255; JJt#^Xf$ Reoofndiie. and still more recondite. 
3X "? Chwang-tsze says, "That which is deep and still 
more deep can be considered matter ; that which is |^ ^ j$£ 
Jjjfp recondite and still rtiore recondite can be considered 
essence." 

256. ^^jfcflj^ImmtwrUl and ethereal. The J$ M 
Ta-t'hae-le says, u Those who eat grain may become 
wise and skilful ; those that eat their breath (as the 
Taouists pretend to do) may become spiritually intelligent 
and long-lived ; while* those that never eat at ail may become 
^ 53 ffif f$ irnmwtd and ether e<U? r 
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On reviewing* the above quotations, the first thought which 
strikes the mind is the compendious character of the Thesau- 
rus, from which they are extracted, as well as the concise 
form in which the work is printed. The preceding quotations, 
which occupy but ten leaves of the Chinese work, have, with 
but few additional remarks, required about 80 pages to exhibit 
them properly in English ; while the volume from which the 
extracts are taken contains 124 of such leaves ; so that 
to represent properly one volume of the Chinese The- 
saurus, an English book of 1,000 pages would be requisite. 
When we consider, that there are 140 such volumes in the 
Chinese work, it will easily be seen how compendious the 
original must be ; also what stores of learning must have 
been at the command of the compilers, and what 'unwearied 
diligence they must have displayed, to compile a work con- 
sisting of more than half a million quotations from standard 
authors. What western lexicographers have ever accumulated 
so many authorities ? and what boldness must he possess, who 
would attempt to dispute points on philology with such men 
as the compilers of the Chinese Thesaurus ? When these have 
given the meaning of a term, and brought hundreds of quota- 
tions to establish it, where is the man who, in the face of such 
evidence, would venture to propose a contrary opinion ? and 
who could ever hope to succeed in bringing his hundreds of 
phrases on the other side ? 

We here present the reader with an analysis of the pro- 
ceeding quotations. In doing which the figures we employ 
will of course refer to the sections, and the letters to the 
separate paragraphs contained in each. 

It will be seen at a glance that the word jj)$ Shin, in the 
preceding quotations, occurs sometimes as an abstract, and 
sometimes as a concrete noun ; it is also found in the ad- 
jective form, in a sense arising out of the former of these 
two. We shall arrange the quotations under these general 
heads, and thus endeavour to elicit the true meaning of, the 
term. 
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I. In the abstract. Body and spirit, 155, a. b. To re- 
semble in spirit and differ in form, 130, a. The body is the 
carriage which conveys the spirit, 204, a. The new-born babe 
becomes a living soul, 165, a. The heart and mind, 96, a . b. 
To enlarge the mind and expand the thoughts, 124, a. To 
preserve the mind, 14, b. The flight of mind, 22, a, b. The 
union of the spirit or mind, 27, a. b ; 39, a. The soaring of 
the spirit or mind, 30, a. To make use of one's soul and 
spirit, 123, a. A distressed mind, 145, a. To envelop the 
soul in mystery, 168, a. Every kind of rational energy con- 
stitutes the human spirit, 191, a. The rational soul is the 
spirit of the superior principle of nature, 121, a, b. The 
animal soul is the spirit of the inferior do. 122. a. The in- 
telligent spirit, 176, a. To express one's mind or thoughts, 
152, a, b. The spirits of men, 156, a. To control the spirit, 
23, a, b. The holding in of the spirit, 29, a. The libera- 
tion of the spirit, 31, a. The wandering of one's spirit, 40, 
c, 173, a. To quiet the spirit^ 33, a. To withdraw one's 
spirit, 43, a. To exhilirate one's spirit, 44, a, 182, a, b, c. 
To terrify one's spirit 47, a. To scare one's spirit, 178, a. 
To alarm the spirit, 153, a. To confuse the spirit, 51, a, b. 
Overawed in spirit, 82, a. To preserve the spirit, 107, a, b. 
To exhaust the spirit, 97, a. To tranquillize one's spirit, 
190, a. To compose the spirit, 87, a. To cause the spirit to 
rest, 141, a. To hold fast one's spirit, 159, a. To harmo- 
nize one's spirit, 85, a, b, c, 189, a. To felicitate'one's spirit, 
89, a. To delight one's spirit, 169, b. To bridle the spirit, 
108, a. To cleanse the spirit, 110, a. To purify one's 
spirit, 162, a, b. To store up the spirit, 111, a. To give 
rest to the spirit, 112, a. To hold in one's spirit, 164, a, b. 
To detain one's spirit, 183, a. To penetrate one's spirit, 20, 
b, c. To perforate one's spirit, 146, a. The natural spirits, 
128, a. The animal spirits, 32, a, b, c, e, h. The congeal- 
ing of the animal spirits, 28, a, b. To nourish one's animal 
spirits, 93, c. To collect one's animal spirits, 105, a. To 
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repose the animal spirits, 113, a. To weary one's spirits, 
15, a, b. To excite one's spirits, 187, a. To pluck up the 
spirits, 106, a. To adjust one's spirits, 174, a. To settle 
the spirits, 157, a. To spare one's animal spirits, 90, a. To 
relax the spirits, 125, a : 180, a, b, c. To understand the 
spirit of anything, 20, a, d. To express the spirit of any- 
thing, 34, c, d. To set forth the-spirit of anything, 46, a. 
To perpetuate the spirit of anythiug, 34, b. The spirit of 
war, 126, a. The active spirit of day, 104, a. The spiritual 
influences of the year, 27, d. To become active as a spirit, 
103, a, b, c. To communicate animation to anything, 34, a. 
The fleet steed's bones becoming animated, 247, a. Animal 
vigour, 32, f, g. The animated gleam of anything, 32, d, i. 
The essence of water, 25, a. The essence of China root, 14S, 
a, b, £, d. The essence of fermented liquor, 188. a. Imma- 
teriality, 21, a, b, c. d. Immortal and ethereal. 256, a. To 
penetrate info the spiritual, 92, a, b, c. To promote one's 
spirituality, 93, a,b. To become supernatural, 212, a. To 
enter into the mysterious, 1, a, c, e. To influence mysteri- 
ously, 14, a. Extremely mysterious, 55, a. Round and 
mysterious, 59 a, b. Transformations mysterious, 64, a, b. 
To understand the mysterious, 57 ', a. To approach the won- 
derful, 1, b. To border on the marvellous, l,d. Connected 
with the marvellous, 27, c. To carry out the marvellous, 
56, a. The divining straws are marvellous, 117, a. The 
tripods are marvellous things, 205, a. Shabu-keun is a mar- 
vellous fellow. 208, a. Inscrutably intelligent, 60, a, b; 158 

a. Recondite and still more recondite, 255, a. 

In the concrete. Manes of ancestors, 207, a. The, 
manes of Fang-fung, 220, a. The manes of E-yang. 223, a. 
The shade of Hwang- te, 154, a. The shade of T'hae-tae, 
227, a. The shade of Woo-seen, 240, a. The shade of the 
purple dame, 224, a. b. The spirit of the bamboo king, 210, a. 
Thespiritof Foo-yu,211,a. Ghosts haunting* dwelling, 166. 

b. The ghosts and hobgoblins of the Chaou family, 214, a- 

K 
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The mounted spectre of Yue, 234, a. The speotres that 
scream like storks, 244, a. To look out for apparitions, 78, 
a, b. The spectre in the mirror, 248, a. Wandering ghosts, 
40, a, b ; 144, a. Licentious sprites, 49, a. Vapoury spectres, 
79, a. Shadowy sprites, 136, a. The abode of sprites, 146, 
a. The sprites or fairies of mountains, 5, a, b, c, d, e. The 
spirit of the hill, 100, a, b, c, d. The spirit of KwSn~woA 
hill, 219, a. The fairy of Koo-chay hill, 50, a. The fairy 
of the mound, 230, a. The fairies of the fragrant isle, -239, 
a. The spirit of Chaou-to (a witch), 237, a. The sylvan 
elf, 95, a, b, c ; 170, a. Water sprites, 25, b, c, d. The 
sprite of the Hwag river, 26, a. The sprite of the Seang 
river, 186, a, b. The fairy of the river L6, 45, a, b, c, d, e, f. 
The sprite of the Han river, 131, a. The sprite of the Keang 
river 181, a. The sprite of the Yellow River, 193, a. The fairies 
of the brooks, 198, a. The fairies of the pearly pool. 245, a. 
The spirit of the waves, 179, a, b ; 206, a. The fairy of salt 
water, 86, a. The spirit or genius of the sea, 24, a, b, c. 
The sprite of the Tsin country, 84, a. The sprites of the sou- 
thern regions, 184, a. The border spirit, 135, a. The fairy who 
visited the pillow, 232, a. The fairy who visited the king of 
Tsob, 235, a. Fortunate fairies, 101, a. Good spirits, 7?, 
a, b. Bad spirits 77, a. The needle fairy, 35, a. The red 
fairy, 134, a. The snake sprite, 36, a, b. The snake-hold- 
ing spirit, 213, a. The flower genius, 34, a, b, c. The geni- 
us of millet, 120, a. The genius of tea, 142, a, b. The 
genii of the withes, 199, a. The verdant spirit, 196, a. 
The green-clad spirit, 225, a. The azure spirit, 109, a. 
The spirit of the field, 177, a. The genius of wine, 139, a. 
The genius of silk-worms, 195, a, b. The genius of metal, 
167, a, b. The spirit of money, 19, a, b. The diamond 
spirit, 259, a. The spirit of the tripod, 205, a. The spirit of 
the eaves, 119, a. The spirit of the open terrace, 52, a. The 
spirits of highways and bye-ways, 209, a. The genius of 
the eating-house, 227, a. The spirit of gold-fish, 221, *• 
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The spirits of fowls, 203, a. The porcine spirit, 133, a. 
The spirit of the brain, 137, a, b; The genius of hair, 140, a. 
The spirits of the five viscera, 238, a. The spirit of the white 
tiger, 228,, a. The spirit of the iron ox, 241, a. The spirit 
ofthe golden horse, 246, a. The spirit of the response-giv- 
ing.dragon,, 231, a. To correspond to some spirit, 175, a. 
The attendant spirits of the palace, 185, a. The stupid 
image of a s pirit, 192, a. The spirit of the stone gentleman, 
236,. a. The punishing spirit, 114, a, The^drumming spi- 
rit, 102,, a. The demon of the arrow, 91, a, b. The united 
spirits, 88,, a. The temple- visiting spirit, 233,. a. The mo* 
ther spirit, or earth, 81 a, b. The spirit of the earth, 118, a. 
The- spirit of the earth is its vapour, 79, h. The spirit of the 
ground, 67, a> b. The nine days' spirit, 54, a- The spirit 
of the year, 218, a. The genius of the cycle, 229, a. The 
spirit of 100 ages, 53, a. .The spirit of the ten horary cha- 
racters, 217, a. The spirits of the 12 moons, 215, a. The 
genius of the moon,, 201, a. The genius of the sun, 200, a. 
The spirit that controls the night, 242, a. The genius of 
wisdom, 254,, a. The spirits of music, 133,, a, b. The ge- 
nius of song, 202, a. The spirits of heavenly music, 251, a. 
The spirits of celestial art, 250 a. The spirits of the wind, 
37, a* The spirits that soar through space, 252, a. Spirits 
ofthe pearly empyreal* 249, a. Spirits of heaven, 11, a r b, 
c, d, e, f. The great spirits, 68, a, b-;,132* a. The honour- 
able spirits, 48, a. The great spirit, of nature, 129, a. The 
original spirit, 129, a. The excellent spirit, 94,. a. The 
spirit of the Great Unity., 243, a. Demons and. spirits, 2, a, 
b, c,d, e.: 8,.g* Fierce spiritsr and demons, 116, a. The 
spirit of. the. demon dame,. 222,, a- Beings possessed of a 
spiritual, nature, 3,,a„b. Intelligent spirits, 62,,a, b,<5, d, e, f. 
The three kinds <of spirits, (.vie. of heaven, earth, and men,) 
17,. a, b, c. The five spirits (of the elements), 148, a, b. 
The six spirits (of the cardinal points), 41, a. The eight 
spirits (or spiritual ones),, 16, a, b, c, d. The nine spirits, 
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149, a, b. The hundred spirits, 7, a, b, c, d, e. The hosts 
of spirits, 61, a, b, c, d. All the spirits, 74, a. Men and 
spirits, 156, b. Resembling spiritual beings, 8, a, b t c, d, e, 
f, h. To be equal with spiritual beings, 161, a. To search 
out the spirits, 18, a: 99, a. To compare the spirits, 160, a. 
To penetrate to spiritual beings, 20, c. To assemble the 
spirits, 172. a. To keep the spirits together, 76, a. To 
cause the spirits to descend, 4, a, b. To greet the spirits on 
their approach, 6, a, b : 80, a, b. To have intercourse with 
spirits, 83, a, b, c, d. To approach the spirits, 115, a. To 
lend forth the spirits, 65, a. To set forth the spirits, 71, a. 
To adjust the spirits, 72, a. To regulate or manage the spi- 
rits, 12, a : 13, a. To distribute places to the spirits, 171, a. 
To win over the spirits, 42, a. To assist spiritual beings, 
58, a. To afford something for spirits to rely on, 63. a. To 
keep the spirits within doors, 66, a. To feast the spirits, 
67, a. To provide for the spirits, 69, a. To influence spi- 
ritual beings. 163, a. To rely on the spirits, 63, b : 73, a. 
To honour spiritual beings, 9. a : 10, a, b. To present offer- 
ings to the spirits, 147, a. To do obeisance to the spirits, 
98, a, b. To perform rites to the spirits, 150, a. To present 
thank-offerings to the spirits, 194, a. To propitiate the spi- 
rits of the ground, 216, a. To sacrifice to the spirits, 70, a. 
Thus out of nearly 400 quotations, from standard Chinese 
authors, three-eighths of the passages adduced present the 
word Shin in the abstract, and five-eighths in the concrete 
form. With respect to the former, there can be no mistake. 
The word thus employed means spirit, or something nearly 
allied thereto ; most frequently the human spirit : and no in- 
genuity can extract the idea of God from this class of quota* 
tions. It would be extremely difficult to translate many 
of the passages under the first head, particularly those at the 
commencement, by substituting the word God for spirit, and 
make sense of them. We feel perfectly convinced, that it 
cannot be done, without offering the greatest violence to the 
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Chinese language, and distorting the passages in question, to 
express a meaning which the writers never intended to con- 
vey. With regard to the second class of quotations, in which 
Shin is used in the concrete, it will be perceived, that we 
have rendered the word manes, ghost, spfectre, sprite, fairy, elf, 
genius, and spirit. Some may perhaps ask, why we have 
not translated the term, in these connections, God : we offer 
in reply the following reasons : 

First. There is not a single instance, in all the preceding 
quotations, wherein the word Shin is used for God, by-way 
of eminence. If Shin had ever been thus used, by any 
Chinese writer, we should have been compelled to translate 
it God in that instance ; and if the same term had likewise 
been employed for designating a class of invisible beings, 
inferior to the Supreme, it might have been urged, that in 
these other instances, the Chinese intended to express the 
idea, that these inferior invisible agents were of the same 
class, in respect to their divinity, with the one Ruler over all; 
and thus it might have been argued, that we ought to trans- 
late the term, when referring to them, by God also ; but 
the Chinese never having used Shin for God by way of emi- 
nence, we are not necessitated to translate it God, when used 
for a class of invisible beings inferior to the Supreme; Thek 
calling God by way of eminence a Shin, is not sufficient to 
warrant us in translating the term Shin by God, unless they 
were found to denominate him Shin absolutely, as the Shin, 
or Shin, without any adjunct. If in a physiological work, 
we met with a term, which was common to human beings, 
and the brute creation, without ever being applied especially 
and absolutely to the former, and without containing any- 
thing in it which constituted the particular nature of the 
former, as distinguishingi it from the latter, we should not be 
warranted ra translating it man but miimal ; so it is with 
the word Shin in the present instance. The Chinese lan- 
guage furnishes us with a case which may serve to illustrate 
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this point. The word $jj wfth, commonly rendered thing y 
is. sometimes* used with reference to man, and man is said te> 
be included among; the $$) things ; but it would net be proper 
ta use !pjj. thing, as a term whereby to designate the genus- 
hxymoi; and the foreign writer in Chinese, who should attempt 
to do 8O4 wouM. most, assuredly be misunderstood. It has 
beeis arzued, that the chief God among the Chinese is a> 
Shin, and that the Supreme ir* theis estimation is. the moat 
honourable among (he Shins. So k can> be shewn, that the 
greatest man is a qSjff thing-; the phrase \, %jf \& used in. 
statistical works», for the distinguished men in: any particular 
district:: Morrison tells us, that it sometimes meana only 
man ; J^J ^\ means other men, as well as one'st-self ; %j& 
5^18 employed by Mycins, for an abandoned man- ; and! 
the phrase u \ J§^ ff^ J§|f <HHf man is the most intelligent 
of all things," iB well known.: yet Jgjf thing' cannot be used 
absolutely and commonly for man. without involving in otfe> 
sfcurity every thing that is advanced on the subject. 

Secondly. There is not a single passage, among alii the 

preceding quotations, in which the word spirit, as a translation 
of Shin, does not make sense ; while in many cases the word 
i^anesj ghost, shade* elf, fairy, or sprite makes better sense 
than the word god would do in the circumstances*. If their 
we are not necessitated to translate thee word. Shin by God in. 
any case, and we should do betterby rendering it manes, ghost, 
&c hi many, while in all the word: could properly be repre- 
sented by spirit, we conclude that spirit is the true rendering. 
Thirdly. Because the Chinese themselves^ would not 
thus translate the term* or, what is the same thing* they 
would not, if called upon to express the same idea. in ofchel 
terms, in the preceding quotations, use any word which is 
employed by them to designate God by way of eminenott 
In all those passages -to which we have employed manor, 
ghost, shades sprite, feiry, elf, or genius; as the trensladonr of 
Shiiti the Chinese would, if called: upon to say the same 
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thing in other words, use j& kwet, $yaou,fjt kwae, {£ 
teing, &c. and in all those passages in which we hav» em- 
ployed spirit as the rendering of Shin, ithey would use §§ 
ling. We conclude,, therefore, that in translating their books, 
and in endeavouring to express the ideas which they with io 
convey, we ought not to use a term which if employed for 
God by way of eminence, to render a word which io iheir esti* 
motion properly represents spirit. 

On reviewing the whole, our deliberate -conclusion is, that the 
wordjffl Shin means spirit or something allied thereto. It 
means, as the Lexicographer «ays,j|| ling, spirit or spiritual \ 
if we turn to the word fH ling, in the same Thesaurus, wa 
shall find the compiler defining it by $$ Sbtn, spirit or spU 
ritual. The one term explains the other, and they are used 
alternately to set forth the meaning one of the other, as if 
there were no other term in the language, which coitld pro* 
perly do it. They are therefore synonymous. Ling, means 
' in a great measure what Shtn means, and Shin imports what 
Ling imports. They could be used the one for the other, 
without impediment, and are so frequently. There is little 
or no difference between them, very much like ghost And 
spirit, in the English language. Those who oppose this view 
of Shin, while they use Shin for God, have employed Ling 
for Spirit, and the Holy Spirit. According to the Chinese 
lexicographers, they mean the saote thing. We leave out 
opponents lo reconcile tim inconsistency. The advocates of 
Shin, in the sense of God, have also been. in the habit of 19* 
culcating the sentiment, that " there is but one Shfo," We 
cannot conceive how any can persevere in this statement, in 
the face of the evidence adduced in the presiding pages, that 
every human spirit, both before and after death, with every 
description of invisible intelligence, is undoubtedly a Shin. 
To 8ay v that there is only one Shin, is equivalent to saying, 
that there i* only ene Ling ; for Shtn and Jang are pyrjotfy* 
mou* : and what would be thought of * eaan, who, in any 
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language, should affiim that there is only one spirit ! 

The nearest spiritual power or operation of which men can 
have any conception is their own minds ; they feel that there 
is something within them which thinks, and acts indepen- 
dently of the body, and uses the body as. its instrument. 
This is their spirit. The thought is not an unnatural one, 
that this spirit exists after the body has ceased to breathe ; 
hence men have conceived of the manes of the dead, of ghosts 
and apparitions, with the necessity of resorting to some 
means for satisfying them. Not far removed from this was 
the imagination, that high mountains and mighty rivers 
might be animated by certain spiritual influences, which 
could be rendered favourable or not, according as certain 
ceremonies were performed or neglected by their votaries. 
The air might then, in thought, be peopled with ethereal 
beings, and the sun, moon, and stars, wind, rain, and thun- 
der be supposed to have spiritual beings r who directed their 
movements, and who could, by increasing or .diminishing 
their effects, render them beneficial or otherwise to mankind ; 
hence sacrifices were offered to these imaginary beings. All 
this, however, might be consistent with the idea, that the 
whole of these spirits were subordinate agents, acting under 
one Great Controller, who, though himself a spiritual being, 
was far removed above them all. Some other term was 
therefore found necessary to designate him, and the com- 
mon appellation for spirits was found not to be sufficiently ex- 
pressive of the Ruler of all. It might have suggested itself, 
also, that this term, when once applied to the Supreme, and 
to the imaginary rulers of the elements, could not be properly 
employed for designating the inferior beings beneath their 
sway. Separate terms therefore might have been invented 
for expressing these distinct ideas. Something of this process, 
it appears to the writer, has been going on in the Chinese 
mind, and the supposition will account for much that would 
otherwise be inexplicable in their system, and inconsistent 
in the terms which they employ. 
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